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Szanowni Czytelnicy,

przekazujemy Wam juz trzeci zeszyt Silva laponicarum /7 #£.
Historia naszego periodyku ciggle jest bardzo krétka, tym zeszytem
rozpoczynamy jednak formalnie rok 2005, traktowany przez chinski
zodiak jako Rok Koguta.

Silva laponicarum / #£ stanowi pewnego rodzaju japonologiczny
eksperyment. Nie jest w tym momencie jasne, czy wyniki tego
eksperymentu nas zadowolg. Jako czionkowie kolegium
redakcyjnego jestedmy jednak przekonani, Zze nasza inicjatywa
otwiera pewng nowg droge wymiany idei i wynikéw badan.
Powodzenie eksperymentu wymaga nie tylko wysitku jego
organizatoréw, ale takze informacji zwrotnej ze strony wszystkich
jego uczestnikbw. W dalszym ciggu oczekujemy na zgtoszenia
materiatdbw do publikacji. Prosimy rowniez o Panstwa komentarze
dotyczace przyjetej przez nas formuly zeszytu, ktére pomoga nam
uczyni¢ nasz periodyk lepszym.

Silva otrzymata numer ISSN. Najblizsze dzialania, ktére planujemy
jako kolegium redakcyjne, to stworzenie strony internetowej
zawierajacej zeszyty archiwalne Silvy w formacie umozliwiajacym
ich pobranie. Mamy nadzieje, iz juz w zeszycie letnim bedziemy
mogli przedstawi¢ wyniki tych dziatan.

Letni zeszyt Silva laponicarum /7 #£ ukaze sie w czerwcu 2005.

Kolegium redakcyjne E-mail: silvajp@amu.edu.pl

Poznan-Tokyo-Warszawa, marzec 2005



Dear Readers,

here is the third fascicle of Silva laponicarum /7 #£. The history of
our periodical is still very short. With this fascicle, however, we
formally start the year 2005, The Year of the Rooster according to
the Chinese zodiac.

Silva laponicarum /7 #£ is a kind of experiment in japanology. It is
not clear at the moment whether the results of the experiment will
satisfy us. As editorial board members, however, we are convinced
that our initiative opens new opportunities for exchange of ideas and
research results and that it is worth our efforts.

The success of an experiment requires not only the effort of its
organizers but also feedback from all participants. We are
continuously looking forward to your contributions. We also await
your comments on the formula of the fascicle that we have
suggested, in hope of making Silva better.

Silva was assigned the ISSN number. The next action of the
editorial board will be to create an Internet site containing the back
issues of Silva in an Internet-downloadable format. We hope that in
the summer fascicle we can provide you with information on its
results.

The summer issue of Silva is scheduled to appear in June 2005.

Editorial board E-mail: silvajp@amu.edu.pl

Poznan-Tokyo-Warsaw, March 2005
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Dorota Hatasa

The Concept ofle in Modern Japanese Society

Japan rose to the status of economic superpowlewio War World I,
while basically preserving its traditional sociglusture—one that is quite
distinctive from the social structure of westernvaleped countries.
Contemporary Japanese society still operates aogptd the traditional
code of behavior and social coexistence, based toongs group
consciousness and vertical dependence of indivgdual

Group consciousness in contemporary Japanese \sigieerived from,
among other things, the traditional conceptieof that is ‘household’,
‘house’, ‘stem family’, ‘family living under the sae roof’ or ‘the
relationship in which one shares the meals cookedhé same pot'.
Etymologicallyie means ‘hearti’ The termie has implications surpassing
meaning of the English word ‘household’ or ‘familyThe same word
signifies a building, which is a spatial unitief But in the social context
the term is closest to the English word ‘household*house’ meaning
family lineage, although kinship was not the detamg factor of being a
memberle comprised only people living under one roof. A selold was
formed around the nucleus of an elementary family imcluded relatives
as well as non-relatives. Maids and servants weemimers of the
household, but one’s sons and daughters who hadeohaand left the
family house were not. Thus, the economic cooparand not the kinship
was the determining factor in household memberskipglish words:
‘household’, ‘family’, ‘stem family’ or ‘house’ wil be used below as
equivalents of the Japanese teem

Although the institution ofie was officially abolished and stopped to
function in its original form in 1947, its conceptill penetrates many
aspects of social life in Japate refers to traditional type of family,
especially as it existed during the feudalistic Fawiod (1600-1868). It
was originally the basic unit of the samurai comityum the Edo period.
“The status of samurai was assigned to the houddied| so that the head
of the household alone could enjoy its privilegas] it was transmitted to
his successor alone, as ‘one man for one househakithe rule of thee
system® The warrior household investiture with its riglatsd privileges
was heritable and it was part of a family patrimeviyich was transmitted

! ltasaka 1983: 2509.
2 |bid: 260.



from patriarch to patriarch across generatlofisthe countryside a village
was the basic social and economic unit. The houdelas a production
unit responsible for revenue. Each individual hadbe placed in the
authorized unit of a household, and the househaddtth be a member of a
village, which in the eyes of shogun constituted basic political unit
representing the peasant commtuhifjhe Tokugawa shogunate developed
household system because it provided the besthjj@ssontrol over the
individuals. The property was considered to bechtéd not to the
individual but to the household, represented exlgrnby its head, a
position normally occupied by the father. In preetthe household head
was the owner of the property and all the familymbers had to work
collectively under his leadership to make theiinige Individuals in the
village were registered as members of a family atsd head was
responsible for their conduct. According to Takeshizubayashi the
decentralization of the Tokugawa political systemaswrooted in the
strength of theie®. The Meiji government (1868-1912) preserved the
traditional family model, based on the family systeapproximated by
samurai families, and applied it to all layers otisty. le system was
supported by an overlay of Confucian ideology. lokdgawa times
Confucian ideas of discipline, loyalty and harmaopnstituted a mode of
social consciousness and were supposed to becemmeattale of different
sectors of society: samurai, merchants and peastmider the Meiji
regime the Confucian ethics based on the sameesinvere promulgated
as an attempt to create the new national &tfigeeie concept emerged as
a cultural symbol of Japanese society and it wasngortant tool in
creating nationalism powerful enough to withstanestern civilization.
Family was to be a miniature of state and the eoipers the ultimate
father of all citizens. “Without thee” wrote a prewar nationalistic scholar
Kunio Yanagitd, “it would be difficult to explain to oneself whgne
should be Japanede”

le meant a united or corporate group of people wharesh residence,
economic and social life and ‘who regard themsebags continuing unit
of kin’®. It implied a patriarchal, strong vertical struetwith a male head

® Ravina: 37.

* Nakane 1967: 41.

> Cf. Ravina 1999: 37.

® Cf. Eisenstadt 1996: 222.

" Japanese names are written in the Western saytélyfname following the first name.
8 Cf. Hamada 1997.

® Wakayama 1995: 189.
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of the household at the top. Household head wamnmrsactive man, in
most cases husband and father, who had almostusdsaithority over
other members of the family. He was responsible goaranteeing the
continuity of the family line and its economic &dty. The authority of his
wife related to domestic matters. Seniority in agaferred prestige for
both sexes, but sex affected status and women siabé hierarchy lower
than men. Once the head of the household retirddgame place to the
younger one, in most cases his eldest son, heesascted but had almost
no authority. There were some regional variationgnheritance patterns.
There was a principle of first child inheritancealemor female, in some
northern districts and last son inheritance inaftKyishi'®. But at the
end of the 19th century, after the promulgatiothef Meiji Civil Code, the
practice of male primogeniture, modeled after thist@m of samurai
families, became widely prevalent.

From his birth, the future head of the householldl filee highest status
among the siblings. He was served meals first, fagk bath, was better
fed, dressed and educated. His top position irfahely hierarchy meant
both privileges and responsibilities. After becognian active household
head he had a right to inherit the family house mamdthe business, but in
return he had an obligation to dwell in his pareritbuse after marriage
and support them. He was responsible for the ecmneifare and good
name of the entire family including deportment & brothers and sisters.
The family's welfare and preserving of its line kgarecedence over the
needs of any individual member. All generations avdvound by
interdependency: child was dependent on his pargotsger on elder,
woman on man, aged parent on his child and succégse successor and
the whole family depended on blessing of ancesiidierefore preserving
the family line was not limited to producing a freumale heir but was also
related to the welfare of the deceased ancestors wdre part ofie.
Certain ceremonies had to be regularly held in hohthe deceased, who
took care of the well being of the living membehs.this mannerje
comprises all the people of the same family lineage only the living
ones. The ancestors distant in time to the livingsp and the recently dead,
are at the one end of the spectrum. The unborreddaats are on the other.
As the future household head, the eldest son aoatldnarry without his
father's permission. He was expected to make feswithin the family
and its business. If the father found him unsuéabl be a successor, he
could appoint the second son to be the househald. I&hould there be no

10 Hendry: 1998: 26.
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other son or should none of them be consideredldaito be a successor,
the household head could adopt a husband of tlestelidughter or even a
stranger to sit at the top of tiehierarchy. There were many possibilities
of adoption and the adopted household head wasdrea if he was one of
the family members. However, he had to adjust hinblsghe customs and
habits of the household. If an adopted head wasdfansuitable for the
position, the family council could decide to retinim to his original house.
The continuation of economic activity and the preagon of the family
line were more important than kinship or emotiomdétions. Although the
family property was attached to the household ratten to its individual
members, the household head assumed the de fglstafiownership and
from the time the Meiji Civil Code was promulgatétB98) the family
property was registered in his nafhérhe head of the family was legally
responsible for the deeds of all family membersp wiere subordinate to
him. He played a role of a boss in a company.

The status of the second and third son was loveer that of the first born
and diminished down the line to the youngest siplitatus of daughters
was lower than that of sons. Younger members ohthese were thought
to be indebted to the older members for their upging and in return had
to take care of the older generation, when theydcoa longer take care of
themselves. Younger sons had to leave the famidafter marriage but
had to support its economic activity when requirBoey started their own
ie, which were branch families of the original onel avere subordinate to
its head. All branch families formed so callégzoku [7]/% and supported
each other in economic activities. In northern dapaese branch families
maintained a strict hierarchy based on when the iggmed. But in the
south such relations tended to be forgdtten

Daughters had to leave the family house after tlagriage and were
treated as members of husband‘'s family. Marriedthers who built
separate houses and married sisters who belongaaotber family were
thought to be members of other households. Theye weary much
strangers to the original household. At the samme tia son-in-law who
used to be a stranger could be adopted and takeosiigon of household
head. In this way own children became strangers arstranger could
become a family member. Emotional links and kinstigh not play an
important role in relations between family membeBven today,
obligations toward a sibling who is living in a septe household are

M |tasaka: 259.
12 Hendry ibid.: 26.
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limited to exchanges of seasonal presents andiggsebrief meetings on
occasion of the New Year, or attendance at weddimg funeral
ceremonies. Relations with one's neighbors are nmugte important in
everyday life than those with the relatives. Rielngmts or brothers do not
usually help their poorer children or siblings b&mg to a separate
household. In fact there is a sayiigodai wa tanin no hajimarbt.z6 | Xt
AND4iE Y "The sibling is stranger after all.’

From Edo period relations between father and sohusband and wife
were based on Confucian philosophyA woman’s main duty was to be
obedient to her father, husband, his parents aradlyfito her son, after she
was widowed. The wife of a household head helddihest status in the
family. She was responsible for taking care of #ggng parents of her
husband, doing all the cooking under the instragtiof her mother-in-law,
cleaning and washing at home and helping with thesehold's occupation.
When she had children, their care would be entdutsiea grandmother or
grandfather so that she can devote herself enticelyousework and the
household's occupation. She was perceived ag fv@perty and her main
task was to produce a male successor. In some, cise$ad to remarry
other sons in the family if her husband died atlatively young age.

The wife of the household head could be easily @& if she failed to
produce a child, did not please her in-laws, odewtgd her work. It was
very easy for a husband to divorce his wife andlidenot need to justify
his decision to part with her. He merely wrote teleof three and a half
lines, saying he gave her leave to go, and ceattifiat she was free to form
any other connections. Wives had no right of legheir husbands and in
best case they could run away and take refugeemplé®. Apparently the
custom of divorcing a wife was quite common, beeahg divorce rate in
1883 stood at 3.4 persons per thousand peopladlithe highest recorded
divorce rate it Japan ever, while the postwar peacorded in 2001 - was
2.3 persons per thousafd 5-9% of children were born to unmarried
motr;}eﬁrs in the late 19th century and the ratio drapped to only 1%
today”.

Household ideology
Accordingto official ideology ofkokutailE £ established in the late 19th

13 ¢f. sansom 1990: 73.
% bunn 1997: 174.

15 Sugimoto 2004: 150.
18 Yamada 1998: 5.
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century and meaning ‘the distinctive characteragfah’, “the state was to
be organized as a hierarchy ordered family, withEmperor at the top”
All households were expected to support the fundaate of the imperial
system. The nation was to be one big family, bobgdthe system of
branch familiesdozoku with the Emperor, the father. The head of the
household was given the right to make decisionddonily members. He
was equipped with almost absolute power over cingoshe marriage
partners for his brothers, sisters and childrere Tdlations between the
generations of family members were based on Caamfugrinciples of
loyalty and benevolence. Sons and daughters weltge ttoyal to their
parents for benevolence received from them as remldWomen were
supposed to obey men in general, and a bride whs subordinate to her
mother-in-law. Filial piety and duty were found be of much bigger
importance than emotions like affection and lovajoly were to be kept
under control. The imperial rescript on educatisayed in 1890, justified
the rightness ok based on the Confucian idea of loyalty and fitiigty. It
stated:

“...Ye, Our subjects, be filial to your parentdeafionate to your brothers
and sisters; as husbands and wives be harmonisidisends be true; bear
yourself in modesty and moderatiori.'®* The imperial rescript on
education was to be learned by heart and recitedy@ay by all the pupils.
To support the idea of the patriarcimkystem, the household register, or
koseki /7 £ system was introduced in 1872 and #uwsekilaw was
promulgated in 1898

The traditional family system was formally abolidhes ideology in 1947,
with the introduction of the New Constitution anevision of the Civil
Code, prescribing a democratic model of a familgteyn based on equal
rights of husbands and wives. But #tasekisystem, in which all members
of the household are registered under the housedieddi’s name, was
never abolished. Under the Civil Code, all childefna married couple,
not just the household head, were given equal sightinheritance and
responsibility for the care of their parents. Bhbe tCivii Code makes
provision for a certain amount of family continyign essential factor of
theie stem family system. Article 897 states that onenbver of the family
needs to be chosen to take care of genealogicatde@nd utensils of
religious rite§’.

7 ¢t. Hamada ibid.

18 Cf. Mason, Caiger 1997: 295.
19 Shimonaka 1990: 490.

20 Hendry ibid.: 29.
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There are at least five aspects of modern life whbe traditional stem
family system remains visible. They will be analyzeelow.

1) Family register and resident card system

The history ofkosekigoes back to 6th century. The family register was
compiled at imperial granaries for the purposeewsying a rice tax. In late
7th century under thetsurys 45 government systerkosekibecame a
means of facilitating government control and lanstribution. Register
was to be compiled every six years, correspondinifpe six year cycle of
the land distribution system. It contained the infation such as the name
of the household head, the number of household memntheir relations,
positions, ranking, ages, sex, and even physicatackeristics. With the
decline of theitsurys system and the development of private esttigsn
fE[= compilation ofkosekiceased until early in the Edo period, when the
shogunate became concerned over the activitiehia$t@ns. The domains
had to compile household registers knownshsnon aratame nimbetsu
cho =M ke NBIME, which listed temple affiliation in addition to geral
information about the household. Such registergwempiled throughout
the Edo period and became the basis forjittghin kosekiT-H & of
1872, the first nationwide compilation of familycords. The Civil Code
enacted in 1898 established tlesystem and the family register was
compiled for each family. One person was designtdiedamily head and
was legally responsible for the welfare of all tlaenily member§. In
1947 theie system was legally abolished budsekiwas not. It still exists
today in 21th century and it operates accordingamily Registration Law
kosekils &1L promulgated in 1947. Presently every Japanesenadiis
registered irkoseki,constituting legal proof of his or her status.

The concept of family lineage is built into the ¢tree of both family
registrationkosekiand ‘resident card systeg@minhy {1 2Z. The basic
unit of social organization is still not an indival but a household called
presentlysetai 4. Kosekicontains data about gender, date and place of
birth and death, parent's names, position amormgsbaccording to the
sequence of birth, marriage, adoption and divoB&eh records of each
household member are kept in the local municipfitef Data about a
married couple and their children are included e &osekiand one
juminhys. Both kosekiand jaminhys have a vertical structure, with a
household head callekittosha Z£55%# (kosek) and setainushitt: 4 ==

21 ltasaka: 240.
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(juminhys) at the top. The basic type of the family registrais honseki
AR%EE ‘registered locality’ or ‘domicile.’ It is usuallg place of residence of
the household head, present or past blomsekistates the address of the
residence and the household head's name in therdins (The address
does not need to be the one a person is actudhglat). Then it describes
the relations between the household head and othmbers of the family.
The kosekiis compiled in the place which is a persohanseki.Few
kosekiof the family members am@ranged in the order and bound together
in so calleckosekibo £ .

Although each household may, in theory, nominagehitad, and a few
gender equality laws were introduced in Japan dutie late 1990s, nearly
all household heads are male. Some 98% of marmegles in 1999
nominated the husband as head of the hous&hdlble number of male
household heads will increase if we take into antdbe number of so
called international marriages—marriages betweqrardese and foreign
nationals—which accounted for around 5% in 2001%80f those
marriages are between Japanese men and foreignnffoteneans that
only some 1% of all marriages are between Japamesgn and foreign
nationals. Since a foreign national can not besteged inkosekior
juminhys, all households in which the husband is a foreigmeist be
headed by Japanese women. If we extract the nuofb&rch marriages
from the total number of marriages, there will bdyol% of households
who nominate woman as a head of the family volilgtar

In koseki,the name of the household head, which tops thisteggis
followed by the name of his wife and children, desited by sex and
sequence of birth. Seniority and sex are still ingo@t matters. The eldest
son is callecchsnan %5, the second onjinan %45, the eldest daughter
chojo K7z and the second onjigp ¥k %. Juminhy states the name of the
household head in the first place and his addriegesesent residence in the
second. Foreigners residing in Japan, includingidor spouses, are
excluded both fromkosekiand fromjaminhy. If a Japanese woman
marries a non-Japanese, her surname and the plapeentanent domicile
do not change but the fact of the marriage is maetl in hekoseki If a
Japanese male marries a non-Japanese woman, tees wiime is
mentioned in hikoseki

Adult, unmarried Japanese (at the age of 20) careléhekosekiof his or

22 Sugimoto 2004: 148.
23 Cf. “More Japanese finding wedded bliss with fgreirs”, The Japan Times,
February 8th, 2004.
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her parents and start his or her own one upon Ggijgh. But most
Japanese remove their names from the original yamegister and
establish an independent one at the time of maridgman who gets
married removes his name from his father's regater establishes one in
his own name. Names of his wife and children agestered in hikoseki.
Kosekitherefore has a vertical structure similar to thiathe ie concept,
with the household head on top and wife with kidgistered under his
name. All members of the household must have theesaame. A woman
who is getting married and is going to be registeire her husband's
family register, must give up her family name amb@ her husband's
name. In a rare case, when a woman is a head oég¢inster, the husband
has to give up his family name and adopt hers. &Galldthe children. If,
for some reason, the household head decides tgelas name, so do all
members of the household. Such practice stems frenCivil Code of
1898, which stipulated that the wife enters thedebtwld and bears its
family name.

People who presently want to keep their separatmesa e.g. for
professional reasons, usually choose not to legaligrry. Mizuho
Fukushima, who in November 2003 was appointed peltef of the
Social Democratic Party, publicly admitted in ateimiew in 1999 that she
had not registered her marriage because she denwmtetb change her
namé*. Japan ratified the UN Convention for EliminatiohAll Forms of
Discrimination against Women in 1985 and enactedatual Employment
Law in the following year. In 1999 the Basic Law fGender Equality
came into effect. In February 1996 the Justice $fipis Legislative
Council submitted a recommendation to the justicsigter that a married
couple be given the choice of changing their famédynes or keeping them
separat®.

As a lawmaker, Fukushima became an activist ofvd miovement to
allow married couples to have separate surnamesthBurevision of the
Civil Code to allow it was not introduced yet besawf opposition from
the conservative lawmakers of the Liberal DemocrBtirty. For almost a
decade the conservative lawmakers in the Diet len repeating that
separate family names will encourage excessiveviohahlism, will lead to
the collapse of the traditional family system anatendivorces. Some even
lamented in 2004 that separate family names wébkrup the nation. In

24 yokoyama, Kiho. “Activist finds her Inspiration lmer own Family” The Nikkei
Weekly March 3th, 1999.

% Takahashi, Junko. “Century of change: Marriageisties traditional shacklesThe
Japan TimesDecember 13th, 1999.
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the interview Fukushima said: “I wonder why separéamily names
would break family ties? (...) A single surnamendg originally a tradition
of Japanese family. It's only a custom in the pastdred years or so that
was forced by the Meiji governmer?’ In May 2001, the number of
people who are in favor of surname choice outnugténose against, for
the first time, according to the results of an aginsurvey conducted by
the Cabinet Offic&.

The idea of a male household head is so deeplgdantthe consciousness
of the Japanese people, that when applying for il@'shadmission to
kindergarten mothers do not hesitate to write thgbhnd's names in the
row where the name of the childiegoshaf#i#+ 'protector’ should be
written. The application form requires the childame and the name of the
child's protector. The Japanese whadjoshadoes not imply sex, but when
I have put my name (mother) on the form, | was midhe principal of the
kindergarten to cross it out and replace it with fdther's name. There was
no space for the mother's name on the applicatmm.f Also the
notification about the child's admission to thedd@rgarten and all other
notices were sent only to the father and the cMiother's name was never
mentioned. On the other hand, most Japanese dealite that foreigners
are excluded from botthkoseki and jaminhys and keep calling foreign
mothers married to Japanese nationals by theiramasb names, even if a
foreign wife uses only her maiden name. They aoaidint up in the belief
that once married a woman has to use her hushzeus.

The family registration system is an important deie to divorce. If a
couple is going to divorce, the man and woman haveeparate their
koseki Their children have to be moved to tkesekiof one parent. The
reproduction of family registekoseki hon /7§54 4 or koseki shhon =
#4075 is to be submitted on occasions of admission tmalc seeking
employment, applying for a passport, registeringl restate or getting
married. Children entering a school or looking &job can be marked as
children of divorced parents, what can still casseial prejudice against
them. Parents who are aware of this fact prefeer@ain married to ensure
a better future of their children, even if theygmerally would prefer to part
with their spouses. According to Sugimdicthe kosekisystem preserves
the male advantage of the patriarchal order antegi®thee system in a
fundamental way. One of the disadvantages it givegomen and children

28 | pid.
27 Foreign Press Center Japan 2004: 168.
28 Sugimoto ibid.: 148.
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is the law that a baby born within 300 days of anfal divorce is entered
into the kosekiof the household head, who in almost all casd¢bdsex-
husband.

2) Customary law

After the new, postwar constitution was drawn U éducation system
was reformed and young people became more expasdtet\Western
ideas of individuality, freedom and democracy. dapatered the age of
high economic growth, offering new job opporturstii|r young people.
The relations between generations living in one skownderwent
significant transformation. According to the nevaénitance law, the house
property was to be equally divided between the ewémd all children (of
a married couple) after the father's death. Duehto rapid industrial
development, the focus of the economy shifted famriculture to other
primary, secondary and tertiary industries, firstah manufacturing and
service industries. Economic changes weakenedrtbar Ifamily system.
Young people did not need to rely on the familyibess to survive and
many of them chose to move to urban places to bploged in the
corporate sector. Lifetime employment and senidrdged wage system
were lucrative ideas, especially to young male wskvho rushed to cities,
like Tokyo, to chase their own ambitions, indepemde and stability.
Those young men got married and created their owatear families in
cities. In prewar times, most wives, especiallypam-samurai families had
to work hard after marriage for economic reasonstirhes of growing
economic prosperity, it was a sign of high incomd high social status to
divide roles between husband and wife. A typicafidie class family in
postwar Japan consists of a husband, who is @eshlemmpany employee
and a wife who is a full-time homemaker responsibiehousekeeping and
childrearing. With growing job opportunities for men and more difficult
economic conditions, more married women choose dkvafter having
children, but their number is still quite low. Peely only 28.5% of all
Japanese women with children aged 3 or less arkingdt

The post-war family model is still undergoing chasgAccording to the
results of the Cabinet Office's opinion poll of Redry 2005 regarding the
roles of two sexes in society, 48.9% of some 3f&3¥pondents said they
did not agree with the idea that the husband shawldk outside and the
wife should be responsible for protecting the hbog It is much more
than 20.4% in 1979 survey. However 45.2% still adravith present

29 Foreign Press Center Japan ibid.: 173.
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situation of duty division, although they were fewtkan the 72.5 % of
1979. 49.8% of the respondents, who agreed withptiesent model in
which husband is the sole money-earner, were meah.4B.3% of men
think the concept is wrong. 53.8% of polled womeésagdreed with the
division of duties, but 41.3% agreed with the pnéseodel. Recent poll
results show that the position of the husband & family is declining
slightly. 48.5% of respondents asked who had greaté¢hority in the
household said ‘the husband,” and 22.7% said it il wife’. The
number of those who answered *husband’ was dow# When compared
to the previous survey and the number of those artswered ‘wife’ has
risen by 5.8%. On the other hand polls show thatesiiare mostly
responsible for the home affairs, because 67.1%sgondents said it was
the wife who controls the home purse, while 14.Hd & was the husband.
Record high percent of women (40.4%) answered ithét better for
women to continue working after having children amdy 10.2% were
satisfied with the present model. At the same tipadls showed that
division of work and duties between sexes is gtilte strong and although
females are ready to take a job, men are not takiriggger share of
housework. Only 4% of respondents said the huskeasl in charge of
cleaning the house, 1.2% preparing meals and 3.%%hing dishes.
Housework is still thought to be an unmanly occiguain Japan.

The hierarchical system o has broken down with nuclear families but
only at the ideological level. It still exists ihd hierarchy in the imperial
family, considered to be a model family for all dapse. When shown in
public imperial family always appears in tieorder. Emperor walks in
front, he is followed by the empress and the engpigdollowed by the
daughter. Also Crown Prince is followed by the CnoRrincess, who like
the empress does not dare to walk by side of hebdnd. It is still
common practice in many houses, that the eldestrgmnits the property
of the parents. His brothers and sisters sign ately inheritance right for
the sake of the continuity @, rather than sell off the whole property and
divide the income. It is so even in cases of hooiselthat possesses
considerable property. Even if the land or propestydivided equally
among two or more brothers, the eldest son getdather's house and
receives various family privileges like the supsiemn over the family
grave. It is the eldest son who usually inherits fdamily business. There
are still houses with family occupation like craBut even doctors must
invest such a big amount of money to build theimoslinics, that they
encourage the children to enter into family bussnaad continue it. It
often happens that the eldest son receives a lestteration. He may play
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the role of representative of the family after father's death, even if he
does not continue his father's business. Househeld is the sole
representative of the family at such events as imgdcand funerals. Many
parents still expect the wife of their eldest sortake care of them when
they get old and many eldest sons choose to litk thieir parents after
getting married. Even if the family of the eldesnsdlives separately, it
often invites the husband's parents to live togethieen they get sick.
Most Japanese feel indebtedness to their paredtsa@rsider it natural to
take care of them when they become old and ill. Wia@ople consider it
shameful to allow old parents to live in nursingiliies, but those
attitudes are slowly changing. More brides decioeta follow the custom
and they choose to divorce rather then to take eftiee husband's ailing
parents. Parental authority is in general quitengfrin Japan. Many people
in their late 30s who live together, are econonydaldependent and want
to marry, will postpone their marriage plans if yhdo not get the
permission of their parents—in practice the fatbeione or both sides.
They simply prefer not to undertake the life demisagainst the will of
their parents.

Family registers still contain records concernihg seniority of children
born in the family. The ancient distinctions betwesdest and younger
sons, and between sons and daughters, have decwdlethe smaller
number of children being born, but they have neappearel. Officially,
the smallest social unit in Japan is still not adividual, butsetaj
‘household.” Official statistics concerning popuati matters mention
number of male and female citizens and separabtelynumber ofetai
Although individualism seems to be growing, itlgjives way to the needs
of the group and the roles within the family remelearly differentiated.
Spouses are basically living separate social livée husband is devoted
to his company and socializes mainly with co-woskdthe wife socializes
with other females who are either mothers, if shendt employed or
female co-workers if she is. Married women do naveh many
opportunities of socializing with males and there &ery few private,
social and family unrelated events in which botbusges will participate.
There is a clear distinction between the husbamtveife's social circle.
Though some couples are quite close and comparn@namotional
intimacy is still not so important. There are feubfic displays of affection
and married couples tend not to show their intimagnly, even at home.
A certain reserve is expected to exist between tHdra traditional ideal

30 Wakayama ibid.: 190.
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marriage has been one in which a couple are liketéaeach othet. The
continuity of the family tends to be thought of m®re important than
marital gratification. Rearing and education ofldign seems to be still
sole responsibility of many mothéfs

As mentioned above, eadetaiis required to nominate its head and in
98% of all cases it is still the husband who hebhdgamily and bears clear
responsibility for its financial support. Accordirtg Ministry of Home
Affairs: “(...) in the case of the father and histfson both earning a living
for the household, the father should be deemduk#s in accordance with
commonly accepted ideas, even if the father's irednless than that of
the first son. In the case of the father beingfiig son's dependent in
terms of income tax law and his first and secontsdmth earning a living
for the household, the first son should be deentedhéad even if his
income is less than that of the second son. Ircéise of neither the father
nor his first son having any income and the secsod being chiefly
responsible for earning a living for the househdtta, first son should be
deemed its head in accordance with commonly acdegeas, so long as
he is regarded as only temporarily unemployed. Wfe becomes the
household head when the husband has no incomehandite earns a
living”®. This shows that although equal rights are in@ldke lives of
Japanese are still ruled by “commonly acceptedsidea

3) le model in the countryside

According to Moori*, the character of the traditional household as an
economic entity survived mostly in the countrysidet only in the farm
households but also iminshukulX:f5 that is a small hotel or inn serving
local cuisine and offering various tourist attran8, such as hot springs.
But even in the countryside the institutioni@lunderwent many structural
changes. Rapid economic growth, new job opporesitn cities for both
male and female, the spread of new technology tim fianachinery, and
chemical fertilizers contributed to depopulationtbé agricultural areas.
There are many households in the countryside wifvere are only one or
two elder members working on the land. In many gaskildren prefer to
look for jobs in cities and are not interested nhdriting the farm land,
which is more burdensome than profitable nowadays.

31 sekizawa, Hidehiko. “Wives remain at center of ledife”, The Nikkei Week/yMay
3rd, 1999.

32 |bid.

33 Cf. Sugimoto ibid.: 179.

% Moon 1998: 122.
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The lack of profit from inherited land is not rein€ing the household
head’'s authority any more and it does not give thienabsolute economic
power over the family members. Men basically havelépend on wage
earning occupation in winter. Women are able torafpe agricultural
machinery and have knowledge about modern waysllti/ating plants.
This enhances their status within the householgea@aslly in the eyes of
elder generation. Thus, these are women who in ntasgs become the
decision-makers as far as work on the farm goesy Bven represent the
household in meetings concerning coordination ofcatiural matters. But
the nominal successor, in almost all cases, is a. rhke inherits the
household leadership and his family is respondibtethe care of aging
parents and ancestor rituals.

The successor torainshukuhotel household inherits not only property but
also the business. Therefore, such a householdthbagained the closest
resemblance te as an economic unit. Ifminshukuhousehold is a three-
generation one, there is a certain division of tabat it is not too strict.
Everybody, even the school age children, help irrkwdNowadays,
younger people attend specialist schools in citied they may have
experience of working in regular hotels. They teéacde better educated
than the elder generation and are basically redgen®r running the inn
business. It means a transformation of the tratationodel, where skills
and knowledge were obtained basically from paranthildren and were
mastered through experience. An elderly couple enagn be occupied in
supplementary business, like farming for tiheinshuku needs, and
household head may not necessarily be the personingi the core
business. Individual members ofmainshukuhousehold are usually not
paid separate wages because they are carpghgno shigotozx D ft:
= 'the work of the house’, which is for the househab a whole and not
for any particular member of the gréipMoon notices that “although
there are regional variations, in general two gsgftspreferences are
observed in the selection of the successor withi household: male
rather then female, and older rather than yourigeshort, the eldest son is
the preferred choice... the emphasis is always placethe continuity of
the household as a corporate group rather thanceiéinuity of any
particular individual within the group® “(...) Changes in the economic
sphere (...) have not brought about concomitantngds in social
organization, and particularly so as regards thes@oold unit®’.

35 Moon ibid.: 123.
%8 |bid: 120.
% |bid.: 128.
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4) Religious aspect

As stated before, the continuity iefdoes not mean solely the living family
members but expands into the memory of ancestors>-ash considered
seniors—and living members have an obligationsagfiy respect to them.
Japanese believe that all ancestors eventuallyariatg a kind of single
spiritual entity, from which souls emerge for babigho are born in the
family and the continuity of the family lineagegsaranteed. Buddhist and
Shinto ideas are quite mixed in the notion of &ifeerAccording to Shinto,
a person who dies becomes a deity taking care @flithing family
members. But Buddhist funeral ceremonies are mfiem @bserved than
Shinto ceremonies. Family funeral ceremonies tad&eeboth at home and
in temples. The priest or monk who performs theefahgives a deceased
family member a posthumous name, printed on attanle placed in the
altar butsudan{/\## inside the house - usually located in one of ttz@nm
rooms of the dwelling.

There is a distinction between the ancestors wieorecently dead and
those who died long ago. The latter are forgotteiindividuals and their
names are not even written on most family gravésgchvcan contain ashes
of 5 or more generations. Like the family membegistered in the same
family registerkosekj all departed forbears share the same family name
and their first names are not important, becausg dl form onge. A wife

is supposed to share a grave with her husband angbanents. This
tradition is still valid, but there are more wom&ho decide to separate
from their husbands, at least in the afterlife. wviag family member is
found to be responsible for administering the fgrgiave.

A recently dead family member is treated almost azember of the living
family. His or her altar is situated in the centpart of the room and
offerings of food are made on regular basis. Treendy deceased is
served coffee and rice or other of his favoritedidor breakfast. At lunch
time, he receives a sample of lunch eaten by ddmaily members. At
dinner time he shares a small portion of the dingetr His favorite
everyday life utensils are kept near the altar anhll things, like
cigarettes, may be placed directly on the altar.

There is a custom that a visitor to the house gré®t recently dead
ancestor before greeting the living members offéingly. After entering a
house, he/she proceeds to the altar, where helshe &n incense stick. If
a visitor brings a gift for the family, it is uslalplaced on the altar. The
altar may be shut for some occasions, but it isnogearing the family
gatherings and important discussions so that theaded can participate in
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the family affairs.

Many households, especially in the countrysideghaso a tutelary Shinto
deity of their own. A deity shekamidanaf i is kept at home or outside.
The deity is a part of the household and it isdweld to protect the
members of the family. It receives New Year's affgs and is supposed to
purify the house in the coming year.

5) le as a tool in business management

According to Nakan®, the role of thee institution as a distinct social unit
is now played by the company. The company hierahas/replaced thie
structure, and the employer who stands on top bést replaced the head
of the household. Employees equate to householdbeesmA company
‘family’ envelops the employee's personal famileTemployer does not
employ just a person with sufficient skills for figming a certain job. He
employs the total man, with his family and privéife. Such practice is
calledmarugakaefLf z. 'completely enveloped'.

The employer takes responsibility not only for #maployee but for his
family members, who in turn let the employee foonscompany matters.
The new employee is like a new born family membe¢e may get
company housing, hospital benefits and can use aoynpecreation
centers, although from the 90-ties companies ateas@enerous as they
used to be. An employee gets money gifts on ocoasidis marriage or
death of a family member. Wives of employees of bignpanies, like
Toyota, who live in a company houses, do not evesdrto mingle with
outside women. They create their own, inside wonlithin Toyota
employees’ family.

In times of slower economic development during ldet decade of the
20th century, employment systems started to undeeg@min changes, but
many big companies still offer lifetime employmeanhd a seniority
payment system. According to Nakane, the postwasl@gment system
stems from the government policy of wartime, whée factory was
considered a household or a family. The employer sugposed to care for
the material and mental life of his workers andrtlfemilies. A patriotic
and moral attitude was regarded as more importeant professional skills.
‘Draft of Labor Regulations’ (Munitions Public Wale Ministry
Publication, February 1945) states that: “The fagtby its production,
becomes the arena for putting into practice the &ims of Imperial labour.
The people who preserve these aims become theemsnibf labour.

%8 Nakane 1973: 8.
25



Superior and inferior should help each other, theke are of the same
rank should co-operate and, with a fellowship asmé family, we shall
combine labour and managemént”

Akio Morita, the late chairman of the board and ¢hef executive officer
of the Sony Corporation, admitted that the most drignt job of a
Japanese manager is to develop a healthy relaionsth the employees
and “to create a family-like feeling within the poration™’. A family-like
feeling is achieved by cultivating close internelationship between co-
workers and developing a family-like atmosphergvafmth, intimacy, and
order.

Japanese business has used the ideological ideanobrder to unite and
motivate its workers and to weaken the tensiondx management and
staff. To achieve this goal, it changed the houkthead from a scary and
absolute authority into a sensitive and understaptither who knows the
weaknesses of his children. He is tolerant enowghanpursue their guilt
in case of a minor mistake, but gets angry in cdisbsobedience. He may
even publicly yell at his subordinate and call &mployee ‘stupid’ if he
finds him to be a disobedient child. Otherwise, ikea tolerant but
demanding man. According to Morita “it is unwisedannnecessary to
define individual responsibilities too clearly, beise everyone is taught to
act like a family member ready to do what is neagsdf something goes
wrong, it is considered bad taste for managemeimtooire who made the
mistake (...) merit in this company lies preciselyhe fact that everybody
recognizes responsibility for the accident and tbdind one guilty party
might destroy the morale of &t

The ideal manager in a Japanese family-like cotmorais not too
aggressive and autocratic. He is able to organizé supervise the
teamwork of his staff and be part of the group,haitt becoming too
individualistic and independent. He is expectedhéohard working and
willing to devote his personal life to the compaagd its people. As
seniority, based on years of service in the compiarstill one of the most
important factors in choosing a leader, in mosesake manager is older
than his subordinates. His power is restricted topg consensus and his
ability to mediate between opposing factions issi@red more important
than his specialist knowledge. If he chooses tmrgnthe will of his
subordinates, he will loose their devotion and iegb to cooperate, what
will lead to his loss of face.

3% Nakane ibid.: 18.
40 Morita, Reingold, Shimomura 1987: 130.
41 |bid.: 149-50.
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According to Morita: “To motivate people (in therapany), you must
bring them into the family and treat them like resied members of it?
“The company is the property of the employees artdbha few top people.
But those people at the top of the company havespansibility to lead
that family faithfully and be concerned about themmbers*®. Employees
are usually told that all company profits are siggabto belong to them
like the family property belongs to the householémmbers and that
commercial gains are not the main goal of the campé@hey are made to
believe it, even if they are not offered stock ops and the company's
share value does not affect their wages.

When | was working in Seibu Department Stores atd] was undergoing
training for middle rank employees in 1993, we wsupposed to answer
the test questions about our duties in the comp@mg question asked
about the goal of our company business. There ®eyessible replies. |
chose the one that stated it was gaining a profitwas surprised when a
supervisor told me it was a wrong answer. The raytg was: “solving the
business problems”.

Earning money is a kind of taboo in Japanese coynpgars not in good
taste to ask a future employer about the wage aost young people
applying for a job prefer to wait till they are dolvhat their wage will be.
There is also no custom of negotiating the wagdis thie employer on an
individual basis. On the other hand, the individwalrk of an employee
does not belong to him but to the company. If arjalist of a Japanese
newspaper publishes a book based on articles aligimwritten for the
company, it will be published under the newspapeiae and not his.

A Japanese manager is responsible not only for gmagahe team-work of
his staff, but also for taking care of their perdives. He usually spends
a lot of time paying personal attention to his sdbtates. He can play a
role of the formal go-between in their wedding ceseies. He entertains
employees after office hours in pubs and restasiravttere while sharing a
glass of alcohol, he listens not only to their gaieces related to work but
also problems of their personal lives. In ordefoter working relations as
colleagues, Sony's Morita admits he used to haweediwith many young
lower management employees almost every night alkduntil late. He
thought that workers who spend a lot of time togetlevelop an
atmosphere of self-motivation.

In return, subordinates are expected to commit sledras to the company
far beyond the official office hours. Family-likenity is best symbolized

42 |bid.; 138.
43 bid.; 143.
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by the way employees call their companies. Theythiseworduchi ™7
(W) ’my house’ to call the company they are employedralotaku 7
%7 (%) ’your house’ when they address another persomcepbf
work. It is based omchi sotoN4} distinction, referring to the private and
official spheres of one's life and makes an emmoged his skills totally
immersed in the company framework. The expressn refers not only
to the place of work, but also the organizatioficef or school to which a
person belongs, and it implies emotional group ciousnes.
In a high profile acquisition battle fought by Irriet company Livedoor
and Fuji Television Network over control of radisobdcaster Nippon
Broadcasting System in March of 2005, the employekshe radio
broadcaster (excluding managers) issued a docursetitied: “An
announcement on which the lives of employees deépdhtppon
Broadcasting and Fuji TV belong to the Fuji Sar&ebup but Livedoor is
an outside company planning a hostile takeover ippdh Broadcasting.
Hostile takeovers are a rare occurrence in Japamendross-shareholdings
are common and stockholder's rights overlookedi Bajnkei Group
management was struggling to keep Nippon Broadwasts a part of its
cross-shareholding business group). In the annouerte employees of
Nippon Broadcasting, united like members of oneiligratrongly opposed
Livedoor president's determination to secure a rntgjstake in their
company. They justified their stance by saying tifa¢y did not feel any
‘love towards listeners’ in Livedoor president Takai Horie's statements”
and that “he planned to make use of financial geaments rather then to
run media like radio”. “We do not think he understa what it means to
make a responsible program and air accurate n&wsfote radio
employees in the joint declaration of faith to tr@mpany.
Yet a family-like company is, in principle, a veanti-family concept,
because it requires the employee to focus on coynpeatiers and sacrifice
his own family life for it. It is still basically dusband's duty to work hard
for the company and support his own household.riteroto achieve this
goal, he can work as long as he wants and canligeciaith his co-
workers or other company employees as much as heswide can spend
time in bars and clubs with professional hosteséés finds it necessary
for fulfilling his professional duty. He can evezale his family behind and
move to another city or country to work. A practafeunaccompanied job

44 Nakane ibid.: 3.
B T) AF—~OEFE-C S i H BB "Risurg e no aip kanjirarenu”.
Asahi Shinbun, March 4th, 2005.
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transfers is calledanshin funin§.& #MT: and is still quite common. He
can do so, because his wife understands the saaidl professional
requirements and she agrees to take the burdesspdmsibility for raising

the children and doing all the housework. In suetag, the gender role in
corporate family concept is clearly divided betweanhard-working

husband and his understanding wife.

Conclusion

The Institution ofie although officially abolished after the War Wollld
has not only survived, but thrived in modern Jagiamas only undergone a
significant transformation which made it adjustatdighe changing times.
Because of much better access to education andrtveth of Japan's
economyje has lost its traditional economic value. Familgibesses have
ceased to be the sole source of income and theeomiyoyment possibility
for the younger generation. It does not offer avefgthing or nothing’
solution for children and does not give the hougktead the absolute
authority over other family members.

The system ofe has survived in the underworld organization kn@srthe
yakuzax°< &, which preserves a strict distinction betwagabun®i />
playing the role of father ankobun-f-%> who symbolizes a biological
child, although both sides are bound by only sitedainship, modeled
after ie concept®. The structure of underworld organizations was not
analyzed in this article, because it constituteerdint dimension of
society and as such deserves a separate study.

The concept ofe has survived in: 1) the family register and restdzard
system wheresetai, not an individual, is still the smallest social uand
family members nominate one person as a houseteald; I2) customary
law, which in many cases still makes the eldesttb@nsuccessor of the
family property and business, making him respoesfbl the welfare of
the aging parents; 3) countryside farm householdd &mily-run
minshuku;4) the religious aspect - especially in preservingmory of
ancestors who symbolize the continuityi@fand 5) as a tool in business
management, where a company is conceived as a hHwdsand all
employees qualify as family members.

Contemporary Japanese society still operates aogprtb the old,
traditional family system which makes it signifitigndifferent from the
societies of western, developed nations.

a6 Sugiyama-Lebra 1976: 172.
29



References

Dunn, Charles J. 199Everyday Life in Traditional Japafokyo, Charles
E. Tuttle Company.

Eisenstadt, Samuel Noah 1998apanese Civilization London: The
University of Chicago Press, Ltd.

Foreign Press Center Japan 2Q0pan. A Pocket Guiddokyo: Foreign
Press Center Japan.

Hamada, Tomoko 1997. ,Absent Fathers, Feminized S8elfish Mothers
and Disobedient Daughters: Revisiting the Japates®usehold’, JPRI
Working PapemNo. 33.

Hardacre, Helen 200Religion and Society in 19th Century Japan, A
Study of the Southern KanRegion, Using Late Edo and Early Meiji
Gazetteers,Ann Arbor: Center for Japanese Studies, Universfy
Michigan Press.

Hendry, Joy 1998 Understanding Japanese Socidtgndon: Routledge.

ltasaka, Gen (ed.) 198Xodansha Encyclopedia of Japaffokyo:
Kodansha.

Mason, Richard H. P., John Caiger 1997 History of JapanRutland,
Tokyo: Charles E. Tuttle Company.

Moon, Okpyo 1998 Is the ie disappearing in rural Japan? The impakt o
tourism on a traditional Japanese villagmterpreting Japanese Society.
London: Routledge.

Morita, Akio, Edwin M. Reingold, Mitsuko Shimomure988. Made in
Japan.London: Fontana.

Nakane, Chie 196Kinship and Economic Organization in Rural Japan.
London: University of London, The Athlone Press.

Nakane, Chie 1973Japanese SocietyHarmondsworth, New York:
Penguin Books Ltd.

Ravina, Mark 1999Land and Lordship in Early Modern Jap&astanford:
Stanford University Press.

Sansom, George 1990A History of Japan.Tokyo: Charles E. Tuttle
Company.

30



Shimonaka Hiroshi (ed.) 199®0ypaedia Tokyo: Heibonsha.

Sugimoto, Yoshio 2004An Introduction to Japanese SocieBambridge:
Cambridge University Press.

Sugiyama-Lebra, Takie 1978apanese Patterns of Behaviétonolulu:
University of Hawaii Press.

Tubielewicz, Jolanta 1984Historia Japonii. Wroctaw: Zaktad Narodowy
im. Ossolnskich.

Wakayama Hitoshi, Suzuki Setsuko et. al. (ed.) 198pan. Profile of a
Nation. Tokyo, New York, London: Kodansha International.

Yamada, Masahiro 1998he Family in TransitionTokyo: The Foreign
Press Center Japan.

31



Namlb Sokei
Namparoku czyli Zapiski z potudniowych stron

Rozdziat |
Oboegakiczyli Spisane z parati (CZESC 2)

Ttumaczenie/translation: Anna Zalewska

<Kontynuacja CESCI 1, ktéra ukazata siv zimowym zeszyciSilva
laponicarum>

17. Kozashiki no dgu wa...
/INEEB D TE B~

W matym pokoju dobrze jest postugitvasie utensyliami, ktorym pod
réznymi wzgkdami czegé brakuje. Niektorzy ludzie nie lubinawet
drobnych uszkodZe Zupelnie nie mana s¢ z tym zgodz. Trudno jest
moze wywat wspotczénie wypalonych naczy ktére g nadtamane lub
pokryte siateczkspckania. Jednak cenne naczynia, takie jak naczypie ty
chaire na sproszkowanherba¢, z epoki Tang, stym cletniej uzywane,
gdy sk je naprawi przy pomocy laki.

Dalej wiec, jesli méwimy o zestawieniu utensylidw, to witEawe jest
zestawienie wspoiczesnej czarkickaire z epoki Tang. Chow czasach
Julkc wspaniate utensylia istnialy w #ej obfitosci, to on sam porio
wktadat swoj skarb, czagktypu ido', do woreczka i obchodzitesiz nia
niczym z czark typu temmok@, a do tego dobierat zawsze a to naczynie
na herbat typunatsum@ a to wspélczénie wypalonechaire

1 Jap.ido jawan Czarkiido stanowity od epoki Muromachi i réwniav czasach Riky
najbardziej poszukiwany typ ceramiki kofiskiej, szczegdlnie odpowiedni do herbaty
w duchu wabi, czasami ceniony nawet bardziejz njapaiska ceramikaraku.
Najpopularniejsze wyliczenie drogocennych typéwrekato Ichi raku, ni hagi, san
karatsy czyli ,Pierwsze —raku, drugie —hagi, trzecie —karatsu, jednak istniato
tez wyliczenie stawiagjce ido na pierwszym miejscu, a za nim ceragnikaku.
Wykonywane byly z szorstkiej,zelazistej glinki o kolorze po wypaleniu
czerwonobgzowym.

2 Jap.temmoku jawanTyp czarek wytwarzanych w Chinach, w Japonii taveich za
najodpowiedniejsze do herbaty na poziowstin i jako takie szczegdlnie drogocenne.
Uzywane zwtaszcza podczas parzenia z zastosowadasy stawiane zwykle na
specjalnej podstawce, co poditee uroczyst atmosfeg. Tutaj przyklad czarki Juk
przytoczony jest dla ukazania, jak seowyghdac kontrastowe zestawienie utensyliow
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18. Meibutsu no kakemono shoji no yakara wa...

2D T MR O

Ci, ktérzy maj w swoich zbiorach slynflewoje’, powinni tez poshsé
wiedz o obchodzeniu siz wneka®. Jli po zawieszeniu we wite obraz

— czarka typuido, szczegélnie afinie stosowanego przy herbacie w ducehabi, a
wieCc na poziomiess, wywana tak, jak zwykle aywa sk czarki temmoky a wic
wihasciwej dla poziomwshin Por. rozdziaMetsugo, Po odegiu: ,Eki powiedziat: — W
parzeniu herbatyegtej jest te ponadto pozionso, a w parzeniu herbaty lekkiej jestte
najgkbszeshirt.

% Naczynie na sproszkowamerba¢, uzywane podczas parzenia, zwykle lakowane, z
pokrywka z takiego samego materiatu i w takim samym kolery&Stowo natsume
oznacza ,owoc jujuby”, ktory naczynie mialo przypoe¢ ksztaltem. Obecnie
uzywane do parzenia lekkiej herbaty, w przeciigisvie dochaire uzywanego przy
gestej herbacie.

4 Jap. meibutsu Dost. ,slynne przedmioty”, spgzy uznawane za najbardziej
drogocenne. Te, ktére naldy np. do Sen no Rikynazwano p#niej Rikyz meibutsy
nalezace do Takenoad, Joo meibutsuitp. Istnialy podzialy ustalage kolejne szczeble
w hierarchii wanaosci w obrbie meibutsu, np. takihomotsu (,skarby”), ameibutsu
(,wielkie stynne przedmioty”), meibutsu (,stynne przedmioty”), chiko meibutsu
(,stynne przedmioty, ktére odzyskaty steltu

5 Jap.kakemonpdost. ,ca, co st zawiesza”, take kakejiky jiku, kakefuku Obraz lub
kaligrafia, wypisane na karcie papieru lub na jebiwa i oprawione w sposob
umazliwiajacy zawieszenie nécianie, tzn. podkliejone papierem i naklejone ¢@se
na materiat, ktory tworzy zwéj. U dotu zwoj przyjday jest do zrobionej z drewna,
kosci stoniowej itp. rolki, jiku, na kt6n sie go nawija (dlatego caty zwdj bywazte
nazywanyjiku), u gory za przeczepiony jest sznureczékkeg na ktérym mana zwoj
zawiesé. Zwoj jest jednym z najcenniejszych sgrfev, jakich wywa sk w drodze
herbaty i pierwsz rzeca, ktora zwykle oghda st po weciu do pokoju herbacianego.
Czesto do oprawy iywane § drogocenne stare materialy, ktérych wzogystarannie
dobrane do tiei zwoju.

6 Jap.toko lub tokonoma Jeden z elementéw pokoju herbacianega:karw jednej ze
$cian pokoju, o podtodze wyktadanej tatami lub deskaVywodzi sé z wczéniejszej
wneki stosowanej w stylshoinzukuri(por. przypis 25 w CESCI 1) orazoshiita, deski,
ustawianej przed zawieszonym §a@anie obrazem buddyjskim, na ktérej stawiano tzw
mitsugusoky,trzy sprzty liturgiczne” (kadzielni¢, waz; z kwiatami iswiecznik). O
ile pocatkowo wreka taka, ze wzghtu na to,ze byla umieszczona ) niz reszta
podtogi w pomieszczeniu, mogta dyprzeznaczona do posadzenia szczegodlnie
szacownych g&i, to p&niej zyskata funkcje czysto dekoracyjne i oproczaaidw
buddyjskich zacgo w niej eksponowa inne drogocenne przedmioty. W pokoju
herbacianym nacianie wreki zwykle wiesza s zwdéj z obrazem lub kaligrafii
ustawia kwiaty w wazonie albo zawiesza kwiaty w @r@e na haczyku umocowanym
na stupie lub nécianie.
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w uktadzie poziomyrhwyglada, jakby byt przygnieciony przestrzerid
gory i dotu, mana opyci¢ sufit wreki, a jesli obraz w uktadzie pionowym
jest zbyt diugi, to sufit mma podnié. Ani trochke nie naley ubolewa
nad tym,ze inne zwojezle wygladajp we wrece. Wystarczyze te stynne
zwoje, przechowywane niczym skarbydb sie dobrze prezentowaJ&li
chodzi o obrazy, toasobrazy lewostronne i prawostronne. W zalsci od
ukierunkowania pokoju herbacianego nglelobrze si zastanowd nad
umiejscowieniem weki i odpowiednio wybudowapokd;.

19. Kakemono hodo daiichi noagiu wa...

HE EFE—DEEAN

Zaden ze spezdw nie ma pierwszsstwa przed zwojem. Zwdj jest tym, co
sprawia,ze pogazajac sk w herbacianym skupieniu, i §me, i gospodarz
lacza swoje serca i osijap drog:. Najpierwsze s tutaj slady tuszdf
pozostawione przez mistrz6w zen. Z szacunkiem ddgzxy to, co
wyrazaja znaki, podziwiamy cnet tych, co je napisali, ludzi drogi i
patriarchow. Nie zawiesza ¢sizwojéw wypisanych przezwieckich.
Jednake zdarza si ze zawieszane aszwoje z piéniami drogi®,
stworzonymi przez poetéw. A w pokoju herbacianymielkosci czterech i
pot maty nastawienie serca jest jmupetnie inne i w pustelni z traw.
Nalezy to dokiadnie rozrini¢. Te zwoje, ktore acza w sobie stowa
buddéw i patriarchéw z cnpttego, ktéry je pisal,aspierwsze i stanowi
drogocenne skarby. Za drugie uznamy te, ktére¢ crewieraj stowa
budddw i patriarchéw, to jednak ten, kto je napis& bytswiatobliwym
mnichem. W zalenosci od tworcy, zdarza sitakze, ze zawiesza 8ii

7 Zwoje eksponowane we wre s zwykle oprawione takze s zawieszane pionowo,
czyli rozwijane od gory do dotu, w przecivigwie domakimono zwojéw rozwijanych
w bok, od prawej do lewej, ale sam obraz lub kafigr mog by¢ namalowane na
papierze uteonym pionowo lub poziomo.

8 Jap.bokuseki W Japonii okréenie kaligrafii wypisanych przez wybitnych mistizé
szkoty zen, zaréwno japekich jak i chhskich; najstarsze zachowane i napely
cenionebokusekito kaligrafie Yuanwu Keqin (jap. Engo Kokugon, BoE135), autora
Biyanlu (jap. Hekiganroku, Zapiski bkitnej skaly. Wedtug przekazéw, Murata Shiuk
miat otrzyma kaligrafic Engo od Ikkyi jako potwierdzenie ogjniccia przezé
oswiecenia, co stalo sipocatkiem szczegdlnego zwiku drogi herbaty z postaci
Engo. W szerszym znaczenhokusekioznacza kaligrafie, w przeciwstawieniu do
malarstwa.

% Jap. doka, takie kyskunka Pigni tanka (rzadziej choka), popularne od okresu
Muromachi do Edo, zawiergje pouczenia moralne buddyjskie lub konfésjdae, a
takze przedstawiage nauki réanych sztuk, takich jak droga herbaty, sztuki watjia
w pitkg kemarii in.
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obrazy. Wrdod obrazow namalowanych przez mnichéw z Tang wisde
takich, ktére przedstawigjwyobrazenia postaci buddéw i patriarchow.
Niektérzy ludzie nie zawieszgjtakich obrazéw, mowc, iz pokoj
przypominatby wtedy kaplig lecz to zupetnie nie tak. Tym bardziejane
godne szacunku i moa je wiesz&w pokoju herbacianym. Eki powiedziat,
iz poktadanie wiary w prawie buddéw jest szczegdivaene.

20. Kozashiki no rgri wa, shiru hitotsu...

/NEERR ) BN —Y

J&ili chodzi o potrawy podawane w matym pokoju, to tayszy jedna
zupa i dwie lub trzy jarzyry, a i sake te mozna poda odrobir;. Do
pokoju uradzonego w duchwabi nie pasowatyby zbyt wystawne dania.
Oczywiscie, mocniejszy lub zejszy smak dobranych potraw naje
rozpatrywag podobnie jak wszystko inne ehanoyu

21. Handai wa tsukue no gotoku shite...
RENY 72 ) I NITT

Stolik do ryu wyglada niczym niski stot do pisania i mpgrzy nim

spaywaé positek dwie lub trzy lub cztery osoby. Taka jestdzienna
praktyka w gajach zéh Dlatego te J5o czy Seki, kiedy podejmowali
herbag gosci z Daitokuji? i Nanstiji*®, przy rénych okazjach podawali

10 Okreslenie positku w duchu herbatwabi, podawanego podczashaji, petnego,
formalnego spotkania herbacianego; po takim posiastpuje gsta herbata. Riky
uprdscit podawany wowczas do herbaty positek skiachajsi z potraw wytwornych i
przesadnie ozdobnych, stamjsi stworzy dania smaczne, a jednoéze stosowne
do herbatywabi. Sktadaty si na nie ry i jedna zupaichijz, do tego potrawy okgeane
tu jako trzy jarzyny,sansaj w rzeczywistéci zawierajce rownig pieczone i
marynowane ryby itp. Potrawy podawane przez Rikyyliczone g dokladnie w
rozdziale druginNamproku, pt. Kai, Spotkania

1 Jap.zenrin Swiatynia, klasztor nalece do szkoly zen; miejsce, gdzie gromasie
osoby oddajce sk praktyce zen.

12 Swiatynia naleaca do szkoly rinzai zen, znajdup sk w Murasakino w Kioto,
gtéwna swiatynia odtamu Daitokujiha; zatona na pocz. XIV w., piiej podupadta,
odzyskataswietnas¢ w XV w. dzigki staraniom Ikkyt i in. Poczynajc od Murata Shuk
mistrzowie drogi herbaty utrzymywali zgwiki z Daitokuji, m.in. budujc na jej terenie
swoje pustelnie. Riky ufundowat na jej terenie bramnazwaa Kimmokaku;
ustawienie na niej pagu Rikyi wywotato gniew Toyotomiego Hideyoshiego i miato
by¢ ostatecznym powodem, dla ktérego nakazat Rixgpetnienie samobdjstwa.

13 Swiatynia szkoly rinzai zen w Sakai, zatma w 1556 r., naly do odtamu
Daitokujiha. Wielu z ludzi herbaty, mieszkaych w Sakai, powierzyto siopiece
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dania na stoliku do py. Poniewa pokdj o wielkdci na przykiad jednej
maty zwyklej i jedneplaime czyli krétsze}*, jest zbyt maty, trudno bytoby
taki stolik wnost i wynoskt. Odpowiedni do tego jest pokdj o wietkd
dwéch, trzech lub czterech mat, a zwlaszcza cpéhmiatowy. W pokoju
herbacianym powinno IByinne wejcie dla gospodarza niwejscie do
przyradzania herbaty’, gdyz wnoszenie stolika przez weje do
przyrzadzania herbaty nie jest zalecane. Gospodarz najpigrosi stolik
do pokoju i przeciera gdaciereczly, a nasipnie napetnia miseczki
uformowanym ryent®, przykrywa je pokrywkami, stawia na miseczkach
do zupy i tak przygotowane ustawia na agitej drewnianej tacy, kt@r
zanosi i stawia na stoliku, gzup podaje w wazie na zgp Rowniex
jarzyre podaje a to w kociotku, a to w misie, tazjaalery od wyghdu
potrawy. Sake wystarczy,sje si¢ poda raz albo dwa razy, a pije $ z
pokrywek miseczek do zupy. &de powinni zwrdat szczeglla uwag;
na to, by jé¢ schludnie. Ogdlnie rzecz bim, potrawy podawane na

duchowej mistrzéw zen z téwiatyni. Jej drugim z kolei opatem byt &fei (por.
przypis 51 w CZSCI 1), ktéry doprowadzit do tegoz izostata podniesiona do rangi
jissetsy czyli jednej z ,dziesiciu $wiatyn”, drugiej pogozan ,pieciu gorach”, rangi w
hierarchii wanosci swiatyn szkoty rinzai zen.

14 Rodzaj matytatami uzywanej w pokojach herbacianych, mata krétsza odckijp
okolo jedry czwarty, doktadne wymiary poatkowo nie byty ustalone. W rozdziale
szostymNampiroku, pt. Sumihikj Zatarte tuszemRikya tak podaje wielké& daime
wiazac ja z wielkdscia daisu ,Wyciecie paleniskao po prawej stronigrodkowego
stupa nazywane jest wygiemdaime a jest to takze z maty o diugéi széciu shaku

i trzechsun (189 cm) usuwa sijednoshakui czterysun (42 cm) na gibokas¢ daisu
oraz jedensun (3 cm) na grub& parawanu. (...) Miara matgaime jest taka jak
nastpuje: z széciu shakui trzechsun (189 cm) usuft z drugiego kaca jednoshakui
pig¢ sun (45 cm) tak jak to zostato opisane @) pozostaje mata o diugm cztery
shakui osiemsun (144 cm)”. Wedtug przekazu Yamanou@jiS1544-1590, mistrz
herbaty i jeden z gtéwnych uczniéw Rikypocatki stosowaniadaimesicgaj czasow
Takeno 3o6. Wprowadzeniedaime stworzylo nowe mdiwosci w uktadzie pokoju
herbacianego w duchwmabi, skrécenie maty stwarzato jpmlane w stylutsoan wrazenie
niewielkiej, ciasnej przestrzeni i skronfco

15 Jap.chatateguchinazywane tesadguchi lub katteguchi wejcie dla gospodarza i
jego pomocnikéw, zwykle drzwiisuma Dla gaci przeznaczone jest specjalne, osobne
wejscie, nijiriguchi.

16 Jap.moss. Ryz, ktdry zostat uformowany w drewnianej formie;zptej zaczto tak
okresla¢ takze ryz, ktérego natéono dokladnie tyle, ile trzeba dla obecnych osd@z, b
mozliwosci doktadki — tutaj prawdopodobnie to chodzi o tougle znaczenie.
Poniewa norma bytlo podawanie rsu w takiej ilasci, by mana byto zjé¢ wiecej niz
jedm miseczk, podanie wyznaczonej #oi ryzu ma stwarz& wrazenie prostoty i
wstrzemezliwosci, pasujcej do herbatyvabi, a tutaj szczegdlnie do zagmezonego z
klasztoru zen stolika do iy.
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stoliku do ryu zdecydowanie powinny Byprzyradzone lekko. Jedna
zupa i jedna, a co najug dwie jarzyny, i mena te nie podawa juz
niczego do herbatj Poza tym jest jeszcze taki sposéb podawaisiae
trzy przedmioty: miseczki do #y, miseczki do zupy i pokrywki podajes si
zawinicta kazda z osobna w barwione indygiem bawetniane chusteeaki
uformowany ry, podobnie jak gito robi wswiatyniach, wnosi & w misie

i gospodarz naktada go #demu z géci. Mozna te robi¢ tak, ze gacie
podsuwaj miseczki, do ktérych naktada imesiyzu. Oczywicie, stolika
do ryzu nie iywa sk przy potrawach z nasa i ryd®.

Dopisek:

W zaleznosci od rodzaju jarzyny naky pod& odpowiednio po jednej albo
po dwie pokrywki do miseczek.

22. Hachatsubo kozashiki ni mo...

R E/NEH—F

Zdarza si i tak, ze stéj na herbatw listkacH® ustawia sj réwniez jako
ozdoly w malym pokoju. Zwykle robi sitak przy okazji otwarcia stoja
Kiedy gascie maj po raz pierwszy tego dnia weéj do pokoju
herbacianego, zawiesz& gwdj i przed nim ustawia sistdj. Wystawiaic
st6j w matym pokoju otwor stoja przykrywa ¢sii mozna ter uzy¢
sznureczka do przytrzymywania materiatu, ktorymyela st otwor.
Naturalnie, jéli juz obwiazuje sé go dtugim, ozdobnym sznureczkiem, to
nalezy to zrobé w sposéb prosty i nierzueay si w oczy. Niedobrze jest
chelpt sie zastosowaniem przendych weztow, niby to majcych gebokie
znaczenie. Chiozwykle w matym pokoju nie zaktadaggia stéj plecionki

7 Tzn. stodkich ciasteczek, zwykle podawanych pzed herbat i innych dodatkéw
jak owoce, kiszonki itp.

18 Stolik do rgu jest przedmiotem zapgczonym z klasztoréw zen, gdzie
obowiazywaty positki scisle postne, dlatego Zenie jest stosowne podawanie na nim
pozywienia zawierajcego mgso i ryby, oznaczagego ztamanie buddyjskiego zakazu
sessh, zabijania istokywych.

19 Jap.hachatsubpchatsubo duzy, ceramiczny stéj, w ktérym przechowuije sierbag

w listkach przed zmieleniem ich na proszelgtcte. Do czaséw Riky wysoko cenione
jako jedne z utensylibw herbacianychzpigj ich znaczenie sizmniejszyto.

20 Jap. kuchikiri. Herbata zebrana w danym roku i poddana odpowiedmiocesom
produkcji byta naspnie przechowywana w stojach, bez zmielenia. Zwyldejesieni
danego roku ztywano herbat pochodzca ze zbioréw z poprzedniego roku, a jesieni
(wspotczénie w listopadzie, dawniej w dzigsym miesiacu kalendarza kgkycowego)
dokonywanokuchikiri, czyli otwarcia datd zaklejonych papierem stojow z ngw
tegoroczi herbad. Kuchikiri to takze nazwa spotkania herbacianego, podczas ktérego
odbywa st uroczyste otwarcie i stdj z listkami jest najm#ejszym sprgtem.
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ze sznura, to jednak przy okazjach innych ofwarcie stoja mana p
zalazy¢, w zaleznosci od tego, jaki to jest stj.

23. Sutetsubo to iu koto ari.
BELVWSILEHY

Méwi si¢ czasem asutetsubpczyli ,porzuconym stoju na herlgéit Gdy

Kojimaya Dosatsd" nabyt prawdziwy st6j na hertﬁé, a byt to sloj tak

pickny, ze & bylo o nim gidno w tym czasie, wielu ludzi wytato che¢

obejrzenia go, jednakd3atsu méwit:

— Jakez miatbym ustawié jako ozdok taki stdj, ktéry nawet imienia
nie m&® — i tak przez skromrié nie wystawiat stoja na pokaz.

Pewnego razu goie zaproszeni na spotkanie herbaciane takie jgklew

przybyli do niego, usiedli na taweczce i przez posh przekazali

gospodarzowi takie stowa:

— Przyszlimy tu dzk przede wszystkim powodowani wielkchecia
ujrzenia stoja. Nie wejdziemy,jeli go nie wystawisz.

Nic juz na to nie mogc poradzt¢, Dosatsu wzit stoj i natazywszy jedynie

ostore na jego otwor, poteyt stdj na boku, na podtodze przy drzwiczkach

dla gaci®®, a sam udat sipowitat zgromadzonych.

21 Kojimaya Dpsatsu (?-?). Mieszczanin z Sakai, czlowiek herbegpoiczesny Riky,
znany z tego,zi miat w swoich zbiorach stynne spty, takie jak opisany tutaj st6j na
herbat, obraz z kaligrafi Muji (jap. Mokkei, 1280-1294, chski malarz, bardzo
ceniony w Japonii) i in.

22 Jap.matsubo Okreilenie chatsubo czyli stoja na herbatw listkach, dla odrénienia
od chaire naczynka na sproszkowgherbag, gdyz stoje takie pocgkowo nazywano
réwniez chaire Stowemmatsubonazywano take stoje bez wzoréw itp typauson
tsubq czyli ,stéj z Luzonu” (w rzeczywistzi sprowadzane z Chin, drpgnorsk
przez Filipiny), szczegdlnie cenione jako stojeheabat w listkach.

23 Sprzty herbaciane, a zwlaszcza te szczeg6lnie cenmstobza: obdarzane byly
whasnymi nazwami, mei nadawano je €sto podczas spotka herbacianych,
nawizujac do postaci tworcy, wigiciela, okazji, gdy spet zostat pokazany, wiersza
itp.

24 Jap.nijiriagari, kuguri, p&niej raczejnijiriguchi, dost. ,drzwiczki do wsuwania @i
na kkczkach”. Do pokoju herbacianego sgie wchodz specjalnie dla nich
przeznaczonym weégiem, matymi drzwiczkami zwykle o szerakd jednegoshaky
dziewigciu suni pieciu bu (58,5 cm) i wysokéci dwochshaky dwochsuni pieciu bu
(67,5 cm). Takie weégie dla gdci prawdopodobnie przgio sie na state w architekturze
drogi herbaty ju w czasach Riky. Wchodac przez tak niewielkie drzwiczki kdy z
gosci musiat s¢ zgiac i sktoni¢, co wywotywato poczucie rowisoi wszystkich i pokory.
W niektérych pokojach herbacianych budowano speejtwkininguchi czyli wejcie
dla szczegdlnie dostojnych g.
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Gdy gdacie odsunli drzwiczki, zobaczyli, Z obok nich ley przewrécony
st6j. Poprosili gospodarza, by ustawit st6] weeem, a wtedy Dsatsu
wyszedt do nich i wypowiedziat takie oto stowa:

— Wyjatem go, poniewa po wielokr@ wyrazaliscie takie zyczenie,
jednak nie jest to st6j, ktéry moa by ustawd we wrece. Porzucitem
go tam z myla, ze co najwyej przechodzc koto niego obdarzycie go
spojrzeniem. Zechciejcie obejizgo tam, gdzie jest.

Jednakows goscie po wielokr@ sprzeciwiali s¢ i wreszcie po tym jak ju

obejrzeli st6j, Bsatsu ustawit go we woe. Stoj ten poniej otrzymat

nazwe Kojimaya no Shigure Jesienny deszczyR Kojimai. Ludzie
zachwycili st ta histor i ,porzucony stoj” stat & modny.

Soeki powiedziat:

— Oczywiscie, w zalenosci od sytuacji mena te wprowadzt i taki
pomyst, jednak jdi robi si¢ to tylko po to, by pokazastdj, o ktory
prosz goicie, to uprzejmiej bytoby ustawigo we wrce. ,Porzucony
stoj” jest kilopotliwy. Z pewnécia nie jest to c& co naley
nasladowa.

24. Furo ni te sumi, shob shite...

BUFIZ TR, FTELT

Gdy u‘zg/wane jest letnie paleniskfuro, gdscie nie prosz o pokazanie
wegla®. Mozna jednak, gdy wszystkie kolejne czyscio zostan

zakaiczone, obejrzeutozenie popiotd’ i zmieniajcy sk ogien.

% shigureto deszcz, ktéry pada od e jesieni do poecgku zimy, to padaic, to
przestajc. Wedtug przekazu YamanouedjiSszkliwo na tym stoju wywotywato
wrazenie padajcego deszczu, a ponadtozpéa jesi@ to pora, kiedy dokonuje i
otwarcia stojoéw z herbatstd nazwa tego stoja.

% Jeden z element6éw parzenia stanswinidemagczyli uktadanie wgla w palenisku
przez gospodarza, czemu przpgja sie goscie. Gdy uywane jestro, palenisko
zimowe, w momencie, kiedy gospodarz przygotawige do uktadania wgla omiata
miotetka z pi6r drewnian rame okalapca palenisko, gécie przysuwaj sie do
paleniska, by przygtat sie czynndciom gospodarza. Kiedy gospodarz dgtado
paleniska ostatni kawatek przygotowaneg@ha, gaécie wracag na swoje miejsca. Nie
robi sk tego przyfuro, czego przyczynmaze by to, ze furo ustawiane jest trogtdalej
od gaci, na macie, na ktorej siedzi gospodarz, i nidime@ bytoby zebranie giwokot
paleniska, tak jak przso; ze wzgédu na budow furo, utozenie wegla w palenisku nie
bytoby tez tak dobrze widoczne. Inne iive wyttumaczenie tego jest takisge latem,
kiedy jest gogco, gospodarz nie zapraszacjdlizej paleniska, czyli bhej ognia.

27 |stnieje wiele sposobéw ozdobnego uktadania papiotpalenisku letnim (podczas
gdy nie ma ich w zimowym), nazywanyttaigata ,forma popiotu”. Zwykle formy
takie & symbolicznym odwzorowaniem form naturalnych: gt. iOprécz funkciji
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25. Tsurube wa tsukubaite...
RN IR T

Kwadratowy cebrzyktsurubé®, nalery stawia na podtodze przykkajac.
Nie powinno st go pé&niej przesuwé. Moze tez sta w tym miejscu ado
konca. Naley go upratna¢ dopiero po wyciu gaci. Wiele jest
dotyczicych go przekazow ustnych i sposobdéw postugiwariaim.

26. Shin no teoke wa te o yoko ni oki...

R/ FRNFIH=E

Niektorzy twierda, iz okragly ceberekteoké®, z poziomushin naley
ustawig raczka w bok, z& kwadratowy cebrzyk tak, byaczka byta
ustawiona pionowo. Inni Zan6wia, iz nalezy stawia okragly ceberek tak,
by raczka byta ustawiona pionowo, a kwadratowy cebrzykraezka w
bok. Eki méwit, & oba naley ustawid@ raczka w bok. Jéli ustawi st je
tak, by mnczka byta skierowana pionowo, to przede wszystkim
czerpakien bedzie si zahaczato o aii trudno kdzie nim porusza W
przypadku utensyliow, co do ktérychzjwczeniej byloby ustalone,zi
raczke nalezy ustawi@& pionowo — nic ju nie mana by poradz, ale
skoro g to utensylia, ktére nie majstalonych metod postugiwania,sio
mozna robt tak, jak jest wygodnie. Okglego ceberka nalg uzywaé
wytacznie przy zimowym palenisko. Nigdy nie naley go wywac przy
letnim paleniskufuro. Kwadratowego cebrzyka roa wywa¢ o kazdej
porze roku, jednak najlepiej jest stoséwg® przy przecinaniu otworu stoja
na herbat albo przy porannych spotkaniach.

ozdobnych, ulzenie popiotu ma te stuzy¢ stworzeniu dobrych warunkéw dla
rozniecania ognia w danej porze roku.

28 Jap.tsurube kwadratowe wiaderko z¢zka, uzywane jakomizusashiczyli naczynie
na czysi, zimm wode. Wedtug przekazow, to Taken@dJmiat pierwszy uy¢ jako
mizusashiprawdziwgo drewnianego cebrzyka od studni,achod razu zano&ido
mizuyawodg zaczerpnrita ze studni. Obecnie niea znane przyczyny, dla ktorych
Rikyn zaleca takie, a nie inne obchodzenigzsiym sprztem.

2% Jap. teoke Okmgle drewniane wiaderko; wedtug przekazéw, MurataukSh
zainspirowany lakowanym odgtym ceberkiem Ashikagi Yoshimasy, miat pierwszy
zastosowéa zwykly ceberek z drewna cedru jaskiego.

30 Jap.hishaky bambusowy czerpak z magtéwka i diuga, cienk raczka; czerpie si
nim zimm wode z mizusashi wrzaca z kociotka.
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27. Fuji no kai ni wa ikanimo...
REEDORITANDITH

Podczas spotka zwotanych niespodziewanie naje postaréd sig uzy¢
chatby jednego czy dwoch spitbw stanowicych skarby gospodarza, a
wszystkie czynnéei nalery wykonywa w najbardziej formalny sposob, na
poziomieshin W sercu z& nalezy zachowa stan ducha nieformalny, na
poziomieso.

28. Kozashiki no hanaire wa...

INEERR ) FEAN

Do matego pokoju pasuje naczynie na kwiaty zrobipri@watka todygi
bambusa, koszyk, tykwa i inne. Naczynia metafBwasadniczo pasupio
pokoju o wielkdci czterech i p6t maty. W matym pokojuztenog by¢
uzyte, jesli tylko do niego pasuj

29. Mentsu no koboshi, tojime o mae ni...
AvYJaRy, FFBIRI=

Soeki méwit, iz naczynie do wylewania wody, zrobione z wggo
cienkiego kawatka drewrfa, nalery ustawig ztaczeniem do siebie, i
podstawk pod pokrywk ** zrobiory z ucktego kawatka bambusa —
réwniez seczkiem do siebie. Tymczasemo&n® miat nakazywd, by

81 Naczynia z bgzu i innych stopéw; sprowadzane z Chin i innychjdma Azji
Potudniowo-Wschodniej, byly w Japonii wysoko cerdon zwykle traktowane jak
przedmioty z poziomwshin, dlatego teé Rikya opisuje je jako bardziej stosowne do
wigkszego pomieszczenia.

%2 Jap.mentsulub ments, inaczejmagemonpnaczynie do wylewania wody, ktérego
bok zrobiony jest z jednego, cienkiego pasma drevemekle czerwonego cedru;
zlaczenie jest bardzo ciasno spasowane i przytrzyroi@né&imi paskami z kory drzewa
wisni i in. Wedtug przekazow, Takenoalmiat pierwszy zastosowdakie naczynie w
mizuya a Rikya réwniez w pokoju herbacianym.

33 Jap futaoki Niewielka podstawka, na ktpdktada sj pokrywke kociotka w trakcie
parzenia herbaty, w herbacie w duahabi czsto z prostegdiwiezo ucktego kawatka
bambusu; réwniez innych rodzajéw drewna, ceramiki, metalu itpwielu ksztattach,
jak figurki zwierat (zwtaszcza zodiakalnych), ludzi itp.

34 Sen no Dan (1546-1607), syn Riky czlowiek herbaty, m.in. wraz z Rikybyt
mistrzem herbaty u Hideyoshiego. Jego styl byt darey jakogo no cha ,herbata
twarda” lubds no cha ,herbata dynamiczna”, w przeciwstawieniu do hgrigtoana,
adoptowanego syna Riky jego spadkobiercy, ktgrokreslano jakojiz no cha ,herbata
migkka” lub sei no cha ,herbata spokojna”. Znany jest uktad pokoju heraego
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zaréwno zczenie, jak i sczek podstawki pod pokrywkbyly zwrécone

na skos w stran gaosci. Kiedy zapytatem, jak to rozstrzyghn Eki

odpowiedziat:

— Ogodlnie, czy to na macie na utensylia, czy na patazy to wtedy,
gdy utensylia s ozdobnie ustawiori& czy wtedy, kiedy doktada csi
wegla i parzy herbat— zawsze utensylia ustawiasz tak, by byly
zwrdcone do ciebie. Rownieustawienie spetdéw wzgkdem siebie
nie jest pomglane tak, by skwto pokazywaniu ich gixiom. A c&
dopiero w trakcie czynr$oi przyrzdzania herbaty — nigdy nie
powinno st obchodzt ze sprztami tak, jakby si je pokazywato
gosciom. Gdyby tak byto, to czynie trzeba by wtedy réwniechaire,
naczynie na herbgtustawig bokiem, by gécie dobrze je widzieli?
Naturalnie, kiedy wystawia gsprzty do obejrzenia, gdygascie o to
poprosili, to zwraca sije przodem do gmi. Zrozumienie takich
spraw jest niezwykle wae. Zwtaszcza i chodzi o podstawk pod
pokrywke, to dotart do mych uszu przekaz méey, iz gdy Noami
uzywat przy parzeniu podstawki z piec’ mistrza Linji°, to znaki
na pieczci zwracat tak, by sam magt je odczgtamowit pona, zeby
zwrac& je w stror raczki czerpaczka. To samo dotyczy podstawek,
ktére maj ksztalt zywych stworzé. A skoro by s zwracalo
bambusow podstawk scczkiem ku géciom, to czy nie naleato by i
podstawki z pieczi ustawe tak, by gdécie mogli odczyta znaki na
niej? W obu przypadkach byloby toedem. | tak samo ustawianie
naczynia z wygitego kawatka drewna adzeniem do siebie powinno
by¢ uznane za zgodne z prawdziwym znaczeniem tej yasad

przez niego zaprojektowany, a taksprzty, jakie szczegoélnie cenitaldZz ktérych
wykonanie zlecit.

% Jap. tana Istniep rézne rodzaje pétek aywanych podczas parzenia herbaty,
wykonanych z rénych gatunkéw drewna, w tym tak zamykane szafeczki. Ustawia
si¢ na nich rane sprzty, takie jakmizusashinatsumektadzie st czerpak itp.

% Jap.kazarioku W zalenaosci od rodzaju parzenia, okazji itp przed parzeniepo
nim mazna zostawd niektdre z aytych utensyliow w pokoju herbacianym dla ozdoby;,
np czerpak i podstawkpod pokrywlk kociotka.

37 Wedtug przekazéw, pieeg uzywana przez Linji miata trafi do mk Ashikagi
Yoshimasy, ktéry zrobit z niej podstawkpod pokrywk i bardzo wysoko g cenit.
Yoshimasa przekazat podstawk Noamiemu, ktéry z kolei zywat jej zawsze wraz z
dwoma innymi stynnymi spetami. P&niej na jej wzér zostata stworzona forma
podstawek o ksztalcie piegz.

38 Jap. Rinzai£867), chiski mistrz zen z czaséw dynastii Tang, twérca sgkinizai
zen; wielu japaskich mistrzéw herbaty byto zwdanych ze szkatrinzai, przyjmujc
przewodnictwo duchowe jej mnichéw.
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30. Sei takaki chaire wa...
A EFEAN

Wysokie chaire, naczynko na herbgtwyjmuje sk z woreczk® tak, by
woreczek zswg w dot, a niskiechaire— tak, by podni& je do gory.

31. Nogake, kariba nado nite...
BA Y, FEF F=7

Zdarza si tak, ze zaprasza sigosci na spotkanie herbaciane przy okazji
rozrywki wéréd bk lub polowania. Gdy &ki podawat herbatna gérze
Daizenjf", ja, gtupi mnich, towarzyszytlem mu i zajmowatem sprawami
kuchennymi, dlatego temogtem dobrze przyjréesic temu, co robit.
Soeki powiedziat,  wprawdzie herbata podczas rozrywkirad kk nie
rzadzi sk osobno ustalonymi prawami, jednak trudno jegirgzygotowa,
jesli nie opanowato si najpierw wszystkich podstawowych zasad. Przede
wszystkim, jéli gosci porwie ptkno krajobrazu, nie pwigca glebokiej
uwagi samemu spotkaniu. Najiveejsz sprava jest staranie o utrzymanie
skupienia géci. Dlatego te dobrze jest &y¢ szczegodlnych spemw,
takich jak drogocennehaire Na gorze Daizenjizyte zostalochaire typu
shiribukura o szerokim spodzie, wione do herbacianej skrzynecZki
Nalezy to dobrze rozwa¢. Pierwsz zasad jest, & naczynia natey
optukiwat woda, by wywota poczucieswiezosci. Jeli wzbudzimy zbyt
dwe aywienie, spotkanie dulzie wyghdalo jak przygcie, za jesli
bedziemy zachowyw& sig¢ chtodno, to uwag gosci pochtonie pikno
krajobrazu. Trudno o powodzeniesljgospodarz nie jest wprawny.

32. Nogake wa, nakanzuku sono tochi no...

3 Tutaj fukuro, zwykle shifuky ozdobny woreczek sywany zaréwno do ochrony
chaire w trakcie przechowywania, jak i podczas parzemiebty, czsto wykonany z
drogocennych, starych materiatéw, o ustalonych aaoytakich jak npatsuma kanij
»Sciezka typu Satsuma”, czghosokamon ,we wzér motyli, traw i kwiatéw”.

40 Jap. nogake Majéwka, piknik, spotkanie towarzyskie réaviezym powietrzu
organizowane zwykle wiognlub jesien; pd&zniej tego stowa zago tez uzywat w
znaczeniu spotkania herbacianego na dworzeNam@roku bywa wywane w obu
tych znaczeniach.

41 |dentyfikowana dawniej zwykle jako géra Daizenjiurume, pow. Mizuma, na
Kyuashi, obecnie Kumakura Isadlé@mmroku o yomuCzytaj;c Namproku, Kioto

1983, str. 72) sugeruje; jest to gora w miejscowioi Tagawa, réwnizna Kyiashi.

42 Jap.chabako.Przenéne pudetko na podstawowe sgiz herbaciane: naczynia na
herbat, czerpak, pdzel itp., iuywane w podrdy lub podczas piknikdw.
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BFA 7N BhELH

Podajc herbat wsrdd bk nalezy wybrat w okolicy miejsce szczegdlnie
urzekajce czystécia. Zwykle dobre s miejsca w cieniu sosen, nad
brzegiem rzeki czy wod murawy. Najwaniejsze powinno by, by serca i
gospodarza, i goi byly czyste i nieskalane. Jednakawaie jest tak, by
tylko na ten czas naleto je oczyci¢. Jedna droga herbaty zawsze byta
miejscem dzenia do osigniccia drogf?; trudno jest nj pochza¢ temu, kto
nie jest wolny od skaia i oddalony od pospolitegégwiata. Kiedy
przyrzadza p cztowiek niedojrzaty,chanoyuwsréd kak, na ognisku z
chrustu, jest niczym wcej niz tylko naladownictwem. Ani co do
czynndci przy parzeniu, ni co do wszelkiego rodzaju s nie ma
ustalonych praw. Jednak dlatego émi@, z nie ma ustalonych praw,
prawem jest wielkie prawo. Jego wyktadnia jest fakgo prostu nabey
calym sercem gry¢ do osignigcia drogi, a jakoze jest to sztuka
wykraczapca poza formy, ktg kto nie wnika giboko, nie powinien si
nia zajmowa. Czlowiek herbaty w naturalny sposob pozranadszedt
czas, kiedy mge st podpé¢ przyrzdzania herbaty swwod k.

33. Jo, wabi chanoyu no kokoro wa...

WDJE%\ v E‘%/%/ :I‘_‘\}\

Joo powiadat, f jesli chodzi o istog chanoyuw duchuwabi, to pign
autorstwa szlachetnego Téfkizawarta wNowym zbiorze piai dawnych i
nowycH?>

Gdy patrz w dal, nie ma ni kwiatow ni barwnyclidi
Jesienny zmierzch w sitowiem krytej chatce nadkzato

wyraza go w petni. Kwiaty i barwne dtie mana poréwnéa do
wspaniatéci herbaty przyrgdzanej w gabinecie pisarskim, zygiem

“3Por. przypis 10 w CESCI 1.

4 Fujiwara Teika lub Sadaie (1162-1241), wybitny taoiekrytyk literacki, syn poety
Shunzeia, jeden z redaktorow antologii poé#iwy zbiér piéni dawnych i nowych
oraz innych zbioréw, znawca literatury klasyczngfczegoélnie ceniony jako poeta
przez ludzi herbaty.

5 Shinkokinsh, petna nazwaShinkokinwakash czyli Nowy zbiér pigni japaiskich
dawnych i nowych(1201-1205), 20 tomdw, ok. 2000 wierszy tanka, gtew pod
redakcy m.in. Fujiwary Teiki i Fujiwary letaki na polecenicesarza Gotoba; utrwalit
nowy, romantyczny i bogaty styl poetycki.
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daisu Kiedy przyjrzeé si¢ dugo i uwanie tym kwiatom i liciom, otworzy
si¢ obszar, w ktérym nie ma ni jednej rze®zykryta sitowiem chatka nad
zatoky. Kto nie zna kwiatéw i barwnychsti, ten nie kdzie zdolny od
razu zamieszkaw tej chatce. Lecz kiedy przyjrzy imesiwaznie, wtedy
dostrzee, ze kryty sitowiem chatk wypetnia melancholijny spokéj. To
wiasnie, uznat 3o, wyraza istot herbaty.

Tymczasem &ki powiedzial, # znalazt ina strok, i zawsze wypisywalt te
dwie razem, wier w to, co wyraaja. Pien letaki®’ z tego samego
zbioru*® brzmi:

Temu, kto czeka tylko na kwiaty, pokazatbym
wiosre w trawkach wyrastagych spérod sniegu, w gorskiej wiosce

Nalezy ja dod& do pierwszej pigni i poprzez nie dwie osjmd
zrozumienie. Ludzigwiatowi rozghdajac sk, kiedy te zakwitra kwiaty
na tej gorze czy w tamtym lesie, od rana do wiexzmszukyj ich na
zewnatrz, a nie wiedg, iz i owe kwiaty, i barwne dicie § w ich duszach.
Ciesz ich tylko te barwy i ksztalty, ktére widzwtasnymi oczami. Tak
gorska wioska, jak i kryta sitowiem chatka nad katss pelne tego
samego, melancholijnego smutku. Wszystkie zeszim&wiaty i barwne
liscie calkowicie przykrytsnieg, gérska wioska stalagsimiejscem, w
ktérym nic nie ma i w tej zupelnej melancholijngnsotndci jest tym
samym, co chatka nad zaold zatem, w tej sferze, gdzie nie ma ni jednej
rzeczy, w sposéb naturalny powstau i tam poruszenia, z ktorych
samoistnie budg sie odczucia. | tak samo wdaie, jak gdy nadchodzi
wiosna i witamy ciepto steca, a spomidzy ptachtsniegu, ktéry pokrywat
dotad wszystko, zieloniutkie trawki to tu to tam wypuosap mtode gdy
po dwa, po trzy listki, tak fe to, co jest prawdziwe, istnieje bez
oddziatywania dodatkowe;j sity. Tak witde SSeki rozumiat ¢ piesn.

46 Jap. muichimotsy obszar éwiecenia, wolny od wszelkich zanieczysztz&torych
umyst mégtby si chwyt&. Odniesienie do stéwhonrai muichimotsu czyli ,o0d
pocazitku nie ma ni jednej rzeczy’, pochagych z opisujcego stan @wiecenia
wiersza szoOstego patriarchy szkoty zen, Huinengp. (E®, 638-713), odnotowanego
m.in. wLiuzutanjing jap.Rokusodangy czyli Sutrze szostego patriarchy, wygtoszonej
Z podywszenia

47 Fujiwara letaka (1158-1237), jeden z redaktorépoetéw Nowego zbioru piai
japariskich dawnych i nowyghpozostawit zbiér wkasnych poezfyokuginsh, Zbiér
strof pigni pieknych niczym klejngt szczegdlnie ceniony zagkino opisowegoezyka
poetyckiego.

*B\W rzeczywistéci piesn ta zawarta jest nie Nowym zbiorze..lecz w zbiorze poezji
letaki oraz wRoppyakuban utaawag€onkursie poezji w szeiuset rundach{1193).
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Je&li chodzi o rozumienie tych piai przez drog piesni*’, to zapewne
istniep jeszcze inne wae punkty, ale tutaj zapisujo, co ustyszatem
odnanie tego, z jakim zamystenmdd i Rikya wpletli te dwie piéni w
swoja drog: herbaty.

Tak oto $eki gkboko padwicciwszy sé drodze, osignat zrozumienie
wielu spraw, lecz gdziby tacy, jak ja, glupi mnich, mogli ogaxh to
mysla. To zaprawd rzadki cztowiek drogi godny najwgzego szacunku,
zas to, 0 czym mylimy po prostu jako o drodze herbaty jest drog
o$wiecenia patriarchéw i buddéw. To wspaniate, toraeyk wspaniaté”.

Jesliby w  powyzszym tekcie Spisanego z pawgti znalazly st
jakiekolwiek omyiki, pokornie progzo powiadomienie. Chiospisywatem
wszystko za kadym razem, gdy styszatem opowdemistrza, to jednak,
jako ze moje zrozumienie jest niedoskonatezniée mog by¢ tak wielkie
jak miedzy blotem a oblokami, zwlaszczee zapisywalem w sposéb
skrotowy. Jednak nie cliceraz tego spisyweod nowa, dlatego pozwalam
sobie przedstawito w takiej postaci.

Z szacunkiem

Nami»

tu pieczé®

piaty dzien jedenastego miegia
do rak mistrza $ekiego

wlasnym gdzlem Rikyi*

Powyzsze rozliczne lgtne gawdy zostaly spisane i czynie naley tego
raczejzalowat? Jednake miejsc, ktére bylyby blne, nie ma. Tak czy
inaczej, dobrze sistanie, jéli te kartki zostan uzyte do podklejenia
czegq.

Z szacunkiem

4 Jap. kads. Poczynaic mniej wiicej od schytkowych lat epoki Heian sztuk
komponowania poezji za¢io postrzega jako drog, jap. do lub michi, taka jak
pézniejsza droga herbaty, cbyds, droga walki itp.

0 por. przypis 24 w CESCI 1.

1 Tutaj kaiczy sk tekst rozdziatuOboegaki Nastpnie w kopii Neisetsu as
zamieszczone dwa listy, jakie mieli wymiérBen no Riky i Namkb.

52 Stowa ,tu pieczé” w obu listach dodaneydioletowym tuszem.

%3 Dodane fioletowym tuszem.
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Soeki
tu pieczd
do rmk Namts>*

Ten oto teksiNammroku to prawowita kopia tekstu spisanego osciei

przez mistrza Nantb Sokeia oraz opatrzonego stowem nkowym i

pieczcia medrca Rikyi. Jedynie pod jednym zwojerRp odefciu, nie ma
pieczci etc. Rikyi. A to dlatego,ze zostal on napisany 4ypo odejciu

medrca. Wszystkie e#ci map postd zwojow, okladki g podbite
uzywanym papierem wzmocnionym sokiem z persymona fipajnbusowe
rolki i ptaskie sznureczki z bawemny.

Sparod catdgci siedmiu zwojow, pic zwojow zostato skopiowanych w
trzecim roku ery dkyo (1686), dwa zwoje w trzecim roku ery Genroku
(1690). Okolicznéci kopiowania § w catcgci opisane pod koniec zwoju
Po odefciu.

Hiragana i katakana mieszagic w tekicie zgodnie z tekstem pierwotnym.
Ponadto wskazowki as zaznaczone cynobrem zgodnie z tekstem
pierwotnym.

Fioletowym tuszem zostaly zaznaczone wskazéwki ded@odczas
kopiowania, a to po to, byeshie mieszaly z tymi z tekstu pierwotnego.

Z tego samego powodu narkw kazdego z siedmiu zwojéw nie zostaty
dodane fioletowym tuszem stowa daowe. Prosg spojrzé na koniec
zwojOw Spisane z parati oraz Po odefciu i na tej podstawie wszystko
ocent.

Kopia naleaca do rodu oznacza kaepiktora sporadzit i miat w swoim
posiadaniu Jitsuzan. Tych siedem tomow to kopia ongka przez
wiasciciela pustelni Neisetsu

% Tutaj kaicza si¢ listy i w kopii Neisetsu nagpuje siedem akapitéw fioletowym
tuszem na temat wyglu kopii i przygtych przy kopiowaniu zasad.

%5 (—1745), miodszy brat i ucaelitsuzana, twérca jednej z zachowanych najstanszyc
kopii i autor tekstow péwieconych Namproku.
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Ta kskga nie ma ogoélnego tytutKissa Namproku, czyli Zapiski z
potudniowych stron o piciu herbatynazwat § mistrz zen Koga® ze
swiatyni Safukuiji®”. To zostato skrécone.

Powyzszy tekst zostat sprawdzony z kepialezaca do rodu i nie zawiera
btedow.

Drugi rok ery Hbei (1705), dzié miodszego brata drzewa i koguta w
ostatnim miesicu roku.

Jitsuzan (piecg cynobrowa)

<KONIEC>

*®Kogai $shb, osiemdziesity drugi opakwiatyni Sifukuiji, mistrz zen Jitsuzana.
57 Swiatynia rinzai zen w Hakata, obecnie Fukuoka, zafm w 1241 r. przez Enniego
w Dazaifu, w 1600 r. przeniesiona w obecne miejsce.
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Lista terminow i nazw wiasnych (w poradku alfabetycznym)

CZESC 2

bokuseki
chabako
chatateguchi
chatsubo
daime

doka

Fujiwara letaka
Fujiwara Teika (Sadaie)
fukuro

futaoki
hachatsubo
haigata

Ido jawan

jiku

kadb

kakefuku
kakejiku
kakemono
katteguchi
kazarioku
Kissa Namproku
Kogai $sho
Kojimaya Dosatsu
kuchikiri

kuguri
kyokunka
magemono
matsubo

mei

meibutsu
mentsu, ments
mos$
muichimotsu
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nijiriagari
nijiriguchi
nogake
sadguchi

Sen no Ban
shifuku
Shinkokinslh
Shinkokinwakasi
Safukuji
sutetsubo

tana

temmoku jawan
teoke

toko

tokonoma
tsurube

zenrin

Y kv
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R
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STRESZCZENIA/ SUMMARIES / &4
Dorota Hatasa

The Concept ofle in Modern Japanese Society

Contemporary Japanese society still operates adogptd the traditional
code of behavior and social coexistence, based toongs group
consciousness and vertical dependence of indivgdual

Group consciousness in contemporary Japanese \sigieerived from,
among other things, the traditional conceptiefs that is 'household,
'house’, 'stem family' or 'family living under tkame roof'.

In this article | point out that, although the ihgion of ie was officially
abolished after the War World I, it has not onlyngved but thrived in
modern Japan. It has only undergone a signifigamsformation, which
made it adjustable to the changing times. In myiopi the concept ae
has survived in the following aspects of social@ire in contemporary
Japan: 1) the family register and the resident sgstiem whereetai, or
household,not an individual, is still the smallest social uand family
members nominate one person as a household hette 2ustomary law
which in many cases still makes the eldest sorstiteessor to the family
property and business, making him responsiblenfentelfare of the aging
parents; 3) countryside farm households and famifyminshukuodgings
4) the religious aspect — especially in presentiregmemory of ancestors
who symbolize the continuity ofe; and 5) as a tool in business
management, where a company is conceived as a hlwdsand all
employees qualify as family members.

Anna Zalewska

Nanporoku, czyli Zapiski z potudniowych stron

Namparoku, or Records from the South

Namproku is one of the most important Japanese treatisesdn or the

way of tea, from the Edo period. It consists ofesechapters, namely
Oboegaki (Memorandy, Kai (Meeting3, Tana (Shel§, Shoin (Writing
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Roon), Daisu (Daisu), Sumihiki(Crossed with InkandMetsugo(After the
Demisg. According to the tradition, it records the teiags of the great
sah patriarch, Sen no Riky(1522-1591), as written by his direct pupil,
Namib Sokei (16th-17th century), who afterwards showed tthe to the
master and obtained his acceptation of the conténtly the last chapter,
Metsugo was written after Rikys death. ThdNamproku text came first
to be known to the tea practitioners about a cgnter, in 1686, when
Tachibana Jitsuzan (1655-1708), retainer of theoBardomain (Kyushu)
and a tea practitioner himself, learned about itlevtravelling to Edo.
Jitsuzan, who in the beginning obtained a copyndy éive chapters (from
Oboegakito Daisu), later found a descendant of Nairkei, from whom
he acquired the last two chapters. It is not eyaatiown today how big
was Jitsuzan's influence on the shaping and thiertsnofNam@roku. It

is usually accepted that he is responsible forcthapilation of the whole
text and that he probably made some changes inriaopathe text,
especially in the first and the last chapters. @lifjh there is also an
opinion that the whole text dlam@roku might be apocryphal, written in
the times of Jitsuzan, still it is generally acegbthat to some extent it
conveys the thought and teachings of Sen noiRiky

Nowadays no manuscript copies Nam@roku can be traced back to
Namlkd Sokei. Of the two oldest extant copies one was madéitsuzan,
and the other by his younger brother, Neisetsu.

Oboegakiis an opening chapter dfamproku. It comprises an outline of
Rikya's philosophy of the way of tea, putting a spestigdss on the ideal of
wabi, the austere, refined simplicity and poverty.

Oboegaki czyli Spisane z paraii is the first Polish translation of Namb
Sokei's work.
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Dorota Hatasa

Graduated from Oriental Institute at Warsaw Uniitgrin 1989 with a
master’s degree, majoring in linguistics.

In 1992-1999 worked as a correspondent for PolshspapersGazeta
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BBC World Service Radio, an editor and a contribgitwriter for the
Newspaper of Polish Club in Japan.

Author of the book ,Everyday Life in Tokyo” publiell in Polish by
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PRACE NADSYLANE / FOR CONTRIBUTORS / #f

1. Przyjmujemy niepublikowane
gdzie indziej dokumenty w
formacie MS Word, w olgjosci
do ok. 40 000 znakdéw z
wiaczeniem spacji. Wymagany
jezyk dokumentéw do publikaciji
to angielski lub japski. W
innych gzykach przyjmowanesas
wytacznie ttumaczenia japskich
tekstow.

2. Prosimy dostosowa
transkrypcog wyrazéw japaskich
do standardu Hepburna, przy
uzyciu dostpnych czcionek.
Transkrypcja wyrazéw
niejapaskich powinna b
zgodna ze standardese factodla
danegogzyka. Redakcja me
zasugerowazmiarg systemu
transkrypcji tekstu.

3. Przypisy powinny znajdowa
si¢ na dole strony.

4. Do tekstu gtéwnego powinno
zosta zahczone krotkie
streszczenie oraz informacja o
autorze w¢zyku angielskim i
japaaskim.

1. We accept unpublished

1. MSWord% V(&

elsewhere documents in MS 731, 7= 4 55 LIN O AT

Word format, not longer
than 40 000 characters
including spaces.
Documents should be in
English or Japanese. Only
translations from Japanese
may be accepted in other
languages.

%,
2. Please use available fonts 2

to adjust the romanization
of Japanese words to the
Hepburn standard. Words
other than Japanese should
be romanized according to
thede factostandard for a
given language. We may
recommend the change of
romanization system.

3. Footnotes should be
included on the bottom of
the page.

4. Main text should come
with short summary and
information on the
contributor in English and

5. Komitet redakcyjny decyduje o
dopuszczeniu tekstu do publikacii
i powiadamia o tym fakcie autora.
6. Nadestanie tekstu oznacza
zgod; na jego publikagj drukiem

i na wprowadzenie do tekstu
zmian edytorskich do tego
niezkzdnych.

7. Teksty w prosimy nadsyta
jednoczénie pocz4 elektroniczi
(wersja elektroniczna) oraz pogzt
klasyczm, (w formie drukowanej)
na nastpujace adresy:

Japanese.

5. The editorial board
qualifies a text for
publication and notifies the
author of this fact.

6. It is understood that by
submitting the text the
contributors give their
consent to its publication in
print and to making

necessary editorial changes.

7. We await both your e-
mail (computer file) and
snail mail (printed version)
contributions at:

Silva laponicarum
Uniwersytet im. Adama Mickiewicza
Katedra Orientalistyki

ul. Miedzychodzka 5
60-371 Poznan, Poland
silvajp@amu.edu.pl
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